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The Paficatantra of Durgasimha’). 
By A. Venkatasubbiah. 


On pp. 772 ff. of ZDMG., Vol. 60, Prof. Herren has given 
a list of the MSS. and printed editions, found in the Madras 
Oriental Manuscripts Library, of versions of the Pafica. 


1) The following abbreviations have been used in the course of 
this article: 


BK.: 


So.: 


SP.: 
Spl.: 


for the Brhatkatha of Gunadhya. 
for the Brhatkathamafijari of Ksemendra. 
for the Brhatkathaslokasamgraha ot Budhasvamin. 


: for Dharma-Pandita, author of a Sanskrit version of the 


Pajicatantra, and also for that Paficatantra version. 

for the Paficatantra version of Durgasimha, 

for Durgasimha, author of the above. 

for the Hitopadeéa. 

for Kathamukha. 

for Ksemendra, author of BKM., aud also for the Pai- 
catantra version contained in BKM. 

for the Kathisaritsagara of Somadeva. 

for the Mulla Tantei. 

for the original Pahlavi translation of the Pajicatantra 
and also for the Syrian and Arabic versions derived from it. 
for the Paficatantra, and also for Herre.’s Das Paiica- 
tantra. Seine Geschichte und Verbreitung. 

for Pirnabhadra, author of a Sanskrit version of the Paiica., 
and also for that Pajica. version (Herret’s ed.). 

for the Paiicatantra Reconstructed of Prof. Franklin 
EpeErton. 

for Somadeva, author of KSS., and also for the Paiica. version 
contained in KSS. 

for the Southern Paficatantra (Hearst's edition). 

for the socalled textus simplicior of the Paiica. (edited by 
Biuier and Krevyorn). 


T. and Tantra.: for the Tantrakhyayika (Hxnret’s editio princeps). 
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written in Tamil, Kannada or Canarese, Telugu and Malayalam 
languages; and on p. 773 (and also on p. 292 ff. of his Paiica.) 
he has given a list of the names of the authors of these 
versions, and amongst them that of Durga as the author 
5 of a Kannada version of the Panca. This Durga is perhaps 
identical with Durgasimha who is the author of a Kannada 
version of the Pajica. which was written in the 11" century A. D. 
and which was published in 1898 in Mysore by Messrs. 
S. G. Narasimhachér and M. A. Ramanuja Iyengar as No. 23 
10 of the Karnataka-kavya-manjari Series. And since the ex- 
ploitation of the Indian vernacular versions of the Paiica, is, 
as Herren has justly remarked (I. c. p. 775) of great impor- 
tance to the history of comparative as well as Indian literature, 
and since Chap. IX of Herren’s Panca. gives, because of Herret’s 
15 ignorance of South Indian languages, an account based on 
secondhand sources of some Tamil versions only, I propose 
to give in this article a detailed account of Durga’s version 
of the Panca. based on the above-mentioned edition and hope 
to follow it later with accounts of other Panca. versions 
20 known to me written in Kannada and other Dravidian languages. 

Durga’s Pafica. is, like most of the Sanskrit versions, 
written in prose, but contains like them many stanzas— 457 
written in Kannada and 198 that are written in Sanskrit and 
quoted from the Sanskrit original of this version. These 

25 Sanskrit stanzas are all reproduced below; and it seems to 
me, and I hope to show it on another occasion, that the 
readings of some of them are nearer to the reading of the 
original Panca., than those of the Sanskrit versions known 
to us. 

80 For purposes of analysis, this Paiica. may conveniently 
be divided into three parts. 

The first part (pages 1—18) consists of Durga’s introduc- 
tion to his book. In it, the author, after the usual benedictory 
stanzas addressed to Visnu (1), Siva (2), Brahma (3), Saras- 

35 vati (4), the Moon (5), Manmatha (6), the Sun (7), GanéSa (8) 
and Durga (9), praises in order the (Sanskrit) poets headed 
by Valmiki and Vyasa (10), the writers on Nitisdstra, namely, 
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Nabheya'), the minister of the gods (i. e. Brhaspati), Bhisma, 
Uddhava, Manu, Visalaksa, Ibhadanta, Kubera and Ajatapriya- 
putra (11), Visnugupta the most learned in Nitisastra who 
deprived the Nandas of sovereignty and bestowed it on Candra- 
gupta (12), Gunddhya whose poetry, characterised by mardava, 5 
madhurya, gambhirya and prasdda, even Brahma cannot 
adequately extol (13), Vararuci who pleased Ganga with his 
words (i. e. poetry) and brought the beautiful bracelet set 
with gems*) (14), Kalidasa who is praised by all the poets (15), 
Bana, the crest-jewel of excellent poets on whom King Harsa 10 
bestowed the title of kavi-cakravarti*) (16), Maytra who 
pleased the Sun with his poems (17); Dhanafijaya, the favourite 
of the goddess of speech, who was praised by all poets for 
his Raghavapandaviya (18); Mamana, Kumara, Udbhata, Bhima, 
Bhavabhiti, Bharavi, Bhatti, Magha, Rajasekhara and Ka- 15 
mandaka (19) and Dandin (20). 

The eight stanzas that follow next are devoted to the 
praises, in order, of the following Kannada poets namely, 
Srivijaya whose Kavimarga is like a mirror and a torch to 
other poets (21); Kannamayya who wrote the excellent 20 
Maljavimadhava (22); the excellent poets Asaga, Manasija and 
Candrabhatta (23); Ponna on whom King Krsna (i. e. the 
Rastrakiita Krsna III A. D. 945—956) bestowed the title of 
kavi-cakravarti*) (24); Pampa whom learned men praise for 


1) i.e., Rsabha or Adinatha the first of the 24 Tirthakaras. According 
to Jaina tradition (see for instance Hemacandra’s Lagh-arhannitisara) the 
Arthagastra was first promulgated and taught by Rgabha. 

2) I do not know what incident in the life of Vararuci is alluded 
to here. 

8) This information is new. We know from other sources that 
Bana was the court-poet of king Harsa of Kanauj; but that the king 
conferred on him the litle of kavi-cakravartin, we learn for the first 
time from Du. only. 

4) The final -n in cakravartin, sandhi-vigrahin, Nagavarman and 
similar words is lost in Kannada and these words assume the form 
cakravarti, sandhi-vigrahi and Nagavarma respectively. I have, in this 
paper, reproduced such words in their Kannada forms without adding 
a final -n. 
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his works in Kannada and Sanskrit (25); the dandanayaka 
Gajankusa who gained the repute of excelling Brahma in the 
use of words (26); Kavitavilasa who was reputed to surpass 
Manu and Vyasa (27); and Madiraja, the best of sages, poets, 
6 readers, dialecticians and orators, who revised Durga’s work (28). 

Then follow 32 stanzas with two prose passages inter- 
spersed between which praise Durga’s master, parents and 
others and relate how Durga came to write this work. [ 
give here below, in a very condensed form, a translation of 

1o these, remarking at the same time that I have sometimes 
translated Durga’s words in full without any condensation 
and that such passages are printed in italics. 

On this earth there flourished the glorious Jagadékamalla, 
the crest-jewel of emperors, who was the refuge of kings who 

15 had fled to him for shelter and whose fame had reached the 
ten quarters. He was the self-chosen bridegroom of Laksmi 
and a Vidyadhara in respect of fame. The king Jayasimha 
was the abode of truth and an ornament to the family of 
Satyasraya. He was Rama himself in the use of the bow, 

20 excelled Rama who killed the kings of this earth twenty-one 
times, was like Trivikrama (i. e. Visnu) in respect of valour 
and was a devastating fire to the Célas. 

A bee at the lotus of his feet (i. e., one of his dependents,) 
was the dandanayaka Cakravarti, the best of 

25 generals, who was known also as Ganda-bhirisraya 
and Simha-sanndha. 

Kumara-svami, thus famous, having gladly conferred the 
office on him, Durga became the sandhi-vigrahi (minister for 
peace and war) of the emperor. 

30 The birth-place of Durga, the new abode of all virtues 
is the Kisukad') district which is an ornament to the Kar- 
nataka (i.e. Kannada) country. In this division is the agrahara 
named Sayyadi which is preeminent on this earth on account 


1) i. e. the present Badimi taluka of the Bijapur District; see p. 805 
of Fizer’s Dynasties of the Kanarese Districts in Bombay Ga- 
zetteer (1896) Vol. 1, Part II. The district contained seventy units and 
is mentioned frequently in inscriptions as ‘Kisukid seventy’ 
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of its beautiful temples, of the many sacrifices which are 
celebrated by the Brihmanas resident therein, and also of 
the wise men, learned men and excellent poets that live there’). 
In this agrahdra, there lived that best of Brahmanas, 
Durgamayya (i. e., Durgasimha) born in the lineage of Gautama, 5 
who was a devotee of Narayana and learned in tarka, 
vyadkarana, kadvya, nataka, Bharata, Vatsyayana 
and other sciences, and who had learnt the Vedas and per- 
formed many sacrifices. He had a son named I$vararya who 
married Revambika or Revakabbe: and to them was born 10 
Durgasimha. This Durga wasezxtolled by thelearned 
asan example of blameless conduct, the receptacle 
of spreading fame, a Hanuman in the execution of his master’s 
work, a resplendent ornament to his family, a ship by which 
his friends and good men could cross over the ocean-like army. 15 
He was praised by the world as the abode of wisdom, a mine, 
of virtues, the seat of purity, the receptacle of shrewdness, 
the lord of fair speech and propriety, the resting-place of 
valour, the aim of Dharma, the source of modest behaviour 
and of truth. An ocean of modesty, a Kalpa tree (in ful- 20 
filling the desires) of good people, a follower of truth, a sun 
amongst Brahmanas — thus was he praised, this Durga whose 
fame had mounted up to the sky, and who was a worshipper 
of Siva and the patron of men of letters. In the performance 
of tasks beneficial to his master, he was preeminent im this 25 
world and was two, three, four, and five times as efficient as 
Brahma, Ganesa, Hanuman and Garuda. “When it is said 
that his deity was that supreme god Siva, his preceptor the 
great yogi Sankarabhatta and his master Simha (i. e. Jaya- 
simha), the ornament of emperors, what more can I say im 30 
praise of Durga?”. Being thus jubilantly praised by the 


1) This is not a mere conventional description. For we know of at 
least one well-known Kannada writer, namely, Nigavarma, author of the 
Kannada Kadambari, Chanddmbudhi, Kavyavalokana, and Vastukdéa, 
who belonged to Sayyadi. This Nagavarma held the position of skata- 
képadhyaiya in the court of Durga’s master Jayasimha II or Jagade- 
kamalla J, and was thus a contemporary of Durga. 
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world, as many learned men, after due consideration, insisted 
on my writing, I shall, through their grace) — 

On the top of the high and very beautiful white mountain, 
the beneficient Siva, lord of Girija (daughter of the mountain), 

5 darling of the celestial river, god of gods and conferrer of 
boons, whose lotus-like feet were rubbed by the jewelled crowns 
of all the immortals, lived with liking in the form of Ardha- 
narisvara (half man and kalf woman) in a@ manner that 
would make known the condition natural to a householder’s 

10 life*) [59]. 

To the Supreme Lord who was thus living, the Daughter 
of the the king of mountains, said, folding her lotus-like hands, 
‘Lord, you must relate to me some new story’; whereupon, 
Siva, with a smile playing on his lotus-like mouth, began to 

15 relate new stories to Parvati, when Puspadanta, chief of the 
ganas, being present at that story-party heard them, and was 
for some reason born in the world of men as the excellent 
poet Gunadhya. Becoming the court-poet of the emperor 
Salivahana, he ‘told’ in the Paisact language the stories that 

20 Siva related to Parvati in the form of ‘Great Stories’ (Brhat- 
katha). From this ocean of stories, the Brahmana Vasubhaga 
selected five gems, and ‘told’ them, under the name of Pan- 
catantra and with a view to benefit all people of the world. 

— therefore, 

25 compose in Kannada, so as to be new im the world, (a 
version of) the Paftcatantra of Vasubhaga-bhatta, which is 
beneficient to kings and is praised by learned people [60]. 

This story is as follows: 

The second part (pages 13—21) consists of the Katha- 

30 mukha or the introduction that is found prefixed to the Pajica. 
story in Tantra, Spl. and Pn. This is, briefly, as follows: — 

In the Bharatavarsa of Jambii-dvipa is the country known 
as Daksinatya (Southern Country). In it is the city of 
Mahilaripya in which ruled the king Amarasakti. He had 

1) The rest of the sentence follows below after 21 lines. 


2) Read varadam samsara-siddha-sthitiyam in pada ¢ instead of 
varadam samsiddha® as printed. 
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three sons named AnékaSakti, VasuSakti and Rudrasakti, in 
whom were no virtues, who were rude, hard-hearted and 
devoted to indulgence in all kinds of play. One day when 
the king was holding his court and was in the midst of 
his ministers, the purohita (chaplain), the chancellor of the 5 
exchequer, the chamberlain, the chief of the army, the minister 
for peace and war, and other chief officers and feudatories, 
he saw entering the court-hall his three sons who were fan- 
tastically dressed owing to the intoxication caused by youth, 
who were averse to the study of Nitigastra, who were 10 
far from tasting the nectar, namely, the service of the old, 
who were addicted to the company of ill-mannered rogues, 
rakes, buffoons and such like, and who were quite devoid of 
discrimination. And he said: “I have spoiled these boys by 
not having them educated in their childhood and by letting 15 
them loose and free. Now if I continue in this manner they 
will become unruly and amenable to enemies’ counsels; there- 
fore I must make them educated and well-behaved. For it ts 
well said in the Nitisastra: 


avinaya-ratam antaradnabhijnam 20 
vasam avasam hi nayanti vidvisah | 
gruta-vinaya-nidhim samasgritam tam 
tanum api naiti parabhavah kvacit ||*). 
Besides, though single-handed, Candragupta, the ornament 
of kings, conquered the earth after defeating his enemies and 2% 
became, with the four kinds of army, firmly rooted in the 
kingdom of his ancestors because he followed the teachings of 
Nitisastra: the evilminded Duryodhana, though powerful, came 
to an evil end because of once transgressing the teachings of 
Nitigastra [60]. 80 


1) “Foes acquire influence, even against his will, over a person who 
is always unruly and does not perceive his own weaknesses. Even the 
smallest reverse never overtakes him if he is depending on one who is 
a treasure-house of learning and good conduct”. The stanza seems to 
be corrupt; and I have, in my translation, assumed that tanum apt in 
pada d is a mistake for tanur api. 
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“Now these are devoid of learning and I cannot therefore 
make them capable of ruling over the whole earth bounded 
by the ocean that is now under my sway. If therefore there 
is any one who will make them educated and well behaved, I 

sshall give to him whatever he may ask”. Saying thus he 
looked at the learned men that were present in his court, 
whereupon one of them, a harsh-speaking and ill-mannered 
Brahmana said: “These your sons are intoxicated with the 
wine of youth and are very fickle-minded. To make them 

10 learned in Nitisastra is like training an old horse”. 
Hearing this, the noble-looking Brahmana Vasubhiga who 
knew the quintessence of all sciences, who had successfully 
undergone the four kinds of tests, who was superior in intellect, 
and whose fame had spread far due to his many pupils, 

15 retorted: “The current saying that however much a man may 
read, his intelligence corresponds to his brains, is exemplified 
in you. The saying of the Puranas — 


svabhavam anuvartante pandityam kim karigyati |*) 


cannot be false. When parrots, minas and other birds even 

20 are capable of benefitting by instruction, how, O fool, can 
one say that men cannot so benefit? Therefore keep silent”, 
He then turned towards the king and said: “Sire, within six 
months I shall make your three stupid sons proficient in the 
kingly science (of Nitisastra). This is the truth; and if 

25 I cannot do so, I shall depart to the forest to practise austerities”. 
AmaraSakti was overjoyed at this solemn declaration of Vasu- 
bhaga-bhatta and made over the princes to him. Vasubhaga- 
bhatta took them in hand and, on an auspicious day, in an 
auspicious time, began to teach them; whereupon the princes 

30 became fretful, would not give ear to what he said, forgot 
immediately what they heard, and would not submit themselves 
to be instructed. Seeing this, Vasubhaga-bhatta became 
anxious, and deliberating said to himself, ‘What does it 
matter?’ and related the following story: 


1) “(Creatures but) follow their nature. Of what avail is learning”? 
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- 


“In a jungle, a jackal, once, going in search of food, saw 
a dead ox and hastily entering into the corpse through the 
anal orifice began to eat, when, owing to the great heat, its 
skin became dry and closed the orifice. The jackal being 
thus prevented from getting out, became anxious when the 5 
outcastes of the town passing with their dogs, saw the dead 
ox and began to carry its body away on a pole. The jackal 
that was in despair thought of a plan and said: “O ye out- 
castes, I, that am a good Brahmana, have entered into the 
belly of this ox in order to get rid of a sin. Do ye there- 10 
fore pour some hot water on the buttocks of this ox and then 
station yourselves at a distance”. The canddlas became afraid 
and pouring some boiling water, said, “Your reverence, please 
go away now”. The jackal then said, “O candalas, I have 
assumed another form and therefore if the dogs that are 1s 
with you, seeing me, fall on and bite me, the sin of it will 
be upon you. Therefore wind around your ears the cords by 
which you lead the dogs”. The candalas did so when the 
jackal came out and began to run. The dogs seeing it, began 
to pull and strain at the leash when the canddlas, for fear 20 
that their ears would be torn, held them back and unwound 
the cords. This took some time and in the mean-while the 
jackal ran away and entered his cave”. 

The princes hearing this asked him to relate another 
such story, when Vasubhaga-bhatta, saying to himself, ‘These 26 
boys are fond of play: I shall therefore instruct them in this 
manner’, said, “In that case, if you can repeat to me this 
story, I shall relate to you any number of such stories”. The 
princes said, ‘Very good, we will do so’, and retiring together, 
all three, to a place, they went over the story in detail and 30 
then repeated it to him. Thereupon Vasubhaga-bhatta rejoiced 
much that his object was realised; and he related to them 
five stories that served as means for the understanding of 
the teachings of Arthasdstra, and instructing the princes in 
this way, reformed them at the same time and attained his 35 
object. These are — bheda, partks@, visvasa, vaficana 
and mitrakadrya as said in the following verse: 
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bhedah pariksa visvasas caturtham vaficanam tatha | 
mitrakaryam ca pafecaite kathas tantrartha-sanjnakah ||») 


Bheda is the sowing of dissension amongst close friends by 
means of fraud and deceit. Pariksd is teaching that no task 

sshould be performed without due deliberation. Visvdsa is 
inducing people to trust who do not in the least do so and 
thus winning their confidence; vafcana is the understanding 
of the intentions of others and outwitting them; and mitra- 
ka@rya is making all others our friends and well-wishers. 

10 These are the five Tantras. The first of these is concerned 
with the sowing of dissension and is as follows: 


The third part (pp. 211—312) consists of the Pancatantra 
proper or the five Tantras*), The frame-stories and other 
stories related in them are as follow: 


15 Tantra I. Frame-story: Lion, Bull and Jackals: City 
Ujjayini; merchant Vardhamana; goes to Madhura; bullocks 
Nandaka and Safjivaka; latter abandoned goes to the bank 
of the Yamuna. The jackals are named Karataka and Davanaka. 
(cf. T., book I). 

20 *1. Story of Kacadruma. 

2. Ape and wedge: city Girinagara; king Susarma (cf. I, 1)’). 
(The portion of the frame-story that follows the above 
mentions the wild buffalo Subhadra as the Mahapratihara 
or chief door-keeper or secretary of the lion Pingalaka). 

25 3. Jackal and speaking cave: jackal named Upayanipuna 

(cf. Pn. III, 15; Tantra, app. III). 
4. Jackal and drum: jackal named Mahabhiru (ef. I, 2). 


1) “Bheda (causing of disunion), parikga (scrutiny), visvasa (con- 
fidence): fourth, vaficana (deceit) and mitra-kadrya (making of friends) — 
these are the five stories known as tantras”. 

2) In addition, Durga has added two Kannada stanzas each, as a 
sort of summary, at the end of the first four books; and he has likewise 
added two Kannada stanzas each at the beginning of the last four books. 
At the end of the fifth book, he has added seven stanzas in praise of 
himself, followed by two of a benedictory nature. 

8) i.e. 1,1 of T., and similary in what follows when no other Pajica, 
version is expressly mentioned. 


= Ds 


#6; 
Aa fs 
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Story related by Sanjivaka (Safijivaka’s and Pihgalaka’s 
former births). 

Vararuci and the brahmaraksasa (ogre). 

Vyasa and Valmiki. 


8a. Monk and swindler: monk DévaSarma in country Abhila 5 


and town Krauncapura; disciple Asadhabhiti who steals 
money when Dévasarma is engaged in meditation. 


8b. Rams and jackal. 
8c. Cuckold weaver and barber’s wife (cf. I, 3a, b, c). 


*19, 
. The Brahmana and the rogues (cf. III, 5). 
. Strand-birds and the sea: male bird named Candapara- 


. Crows and serpent (cf. I, 4). 10 
. Heron, fishes and crab (ef. I, 5). 

. Lion and hare: hare named Dirghakarna (cf. I, 6). 

. Monkey and ungrateful hunter. 

. Grateful animals and ungrateful man: hunter named 


Kambalaka; monkey named Capalaka; Briahmana named 15 
Sivabhiiti; hunter Kambalaka lives in town Padmanagara 
(cf. Pu. I, 9). 


. The two parrots (cf. Pn. I, 29). 
. Louse and bug: king Rajendracandra of KauSambi; louse 


Mandavisarpini and bug Dunduka (ef. I, 7). 20 


. Black serpent and non-poisonous serpents. 
. Swan and owl: swan Sumitra; owl named Kanakaksa 


(cf. Pn. I, 12). 


. Camel and lion’s retainers: lion Madotkata; camel Kathaka 


(cf. I, 9). 25 
The monkey Nalijahgha and Gautama. 


krama; female named Madhuralapa (cf. I, 10). 


. The swans and tortoise: tortoise named Vacala (cf. I, 11). 30 
*23. 
*24. 
. The three fishes (cf. I, 12). 
*26. 


Devadatta and the procuress. 
Daughter-in-law and mother-in-law. 


Ravana and Vibhisana. 


266 


27. 


28. 
*29. 


5 
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Dustabuddhi and Dharmabuddhi: town Madhura; Dusta- 
buddhi’s father named Prémamati (ef. I, 15). 

Heron, serpent and mongoose (ef. I, 16). 

Maidservant, ram and monkeys. 


II. Frame-story — The Brahmana and the mongoose 


(cf. T., book V): town Sobhavati; Brahmana named Devagarma; 


wife 
aT. 


io 62 


ae 
ah, 


named Yajnadatta. 

Somasarma’s father: town Dharmavati; Brahmana named 
NagaSarma (cf. V. 1). 

The merchant who killed the monks: town Bhadrapura; 
merchant, Daridryabhiti’s son Dhanadatta (cf. V, 2). 
The story of Ajita. 

The story of old Gautami. 


Ill. Frame-story — War between crows and owls: owl- 


15 king named Arimardana living in Anjanagiri; his four ministers 
named Raktaksa, Kriraksa, Jihmaksa and Drpadaksa (ef. 
book IIl). 


30 *12. 


- Birds elect king (cf. II, 1). 

. Tiger, partridge and hare (cf. III, 4). 

. Story of Narayanabhatta. 

. Story of Sisgupala. 

. Ape, glow-worm and officious bird (cf. 1, 14). 

- Ape and bird’s nest (cf. Pn. IV, 9). 

. Self-sacrificing dove (cf. Pn. ITI, 8). 

- Brahmana, thief and brahma-raksasa: town Ujjayani; 


Brahmana named Subrahmanya (ef. II, 6). 


. Story of Tuhgabhuja. 
. Story of the magician and the dead tiger. 
. The mouse-maiden: sage named Yajiia (cf. IIT, 9). 


Dirvasa and dog. 


. Serpent carries frogs: king of frogs named Jalapala 


(cf. III, 10). 


. The Butter-blind Brahmana: town Vardhamana; Brahmana 


named VisnuSarma; his wife Durmati (cf. Pn. III, 17). 
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IV. Frame-story — Ape and crocodile: ape named Krsna- 
vadana; ousted by Kakudbali; crocodile, Krakaca; its wife 
Sukatha (cf. T., book IV). 

1. Ass without heart and ears: lion named Amitavikrama 
(cf. IV, 2). 5 
V. Frame-story — Mouse, crow, tortoise and deer (cf. T., 

book II). 

1. Old bird’s advice (ef. III, 11). 

2. Mice free elephant (cf. Pn. II, 8). 

3. Brahmana, crab and crow (ef. Spl. V, 15). 10 

4. Two monks: town Kajcipura; monks Bittikanna and 
Brhaspati (cf. IT, 1), 

5. The too miserly jackal (cf. II, 3). 

*6. The croaking frog. 

The titles of the Panca. stories that are met with for 15 
the first time in this version are marked above with an 
asterisk. They are so marked in the comparative table also 
(Table I) that I give below on pp. 268 and that shows the 
correspondences of the stories in Du with those in T., SP, 
Spl. and Pn. 20 

In the light of this comparative table, the stories of Du. 
may be grouped into four classes: — 

Class A—comprising the following stories that are peculiar 
to Du. and are not found in T., SP., Spl. or Pn., namely, 
KM. 1; 1.1, 5, 6, 7, 12, 16, 19, 28, 24, 26, 29; II. 3, 4; 25 
III. 3, 4, 9, 10, 12; and V. 6; 

Class B—comprising those that are common to Du. T., SP., 
Spl. and Pn., namely, the frame-stories of books I, II, 
III, IV, V; Du. I. 2, 4, 8—10, 11, 15, 18, 20—22, 25, 
27, 28; II. 1, 2; IIL. 1, 2, 5, 11, 18; IV. 1; V. 4 and 5; 30 

Class C—comprising the stories that are common to Du. 
and Pn. only, not being found in T., SP. or Spl., namely, 
Du. I. 13, 14, 17; IT. 7, 14; and V. 2; and 

Class D—comprising the remaining stories, namely, Du. I. 3; 
II. 6, 8; V.1 and 3. 35 

Of these, I give below the synopses of those belonging to 


class A: 
Zeitschr. f. Ind. u. Iran. Bd. VI. 18 
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Table I. 


Durga’s Pajicatantra. 
KM. 
*KM. 1. 
Tantra I. 
Frame-story: Lion and Bull. 
* 4. Story of Kacadruma. 
2. Ape and Wedge. 


3. Jackal and Speaking Cave. fiat. aa] — ant. 4 fart. 45 
feathers ik ite ia eS cae al el | 


4. Jackal and Drum. | 2 | 2 | 2 | 2 


* 5. Story of Safijrvaka’s and Piiga- 
laka’s former births. 


| 
le 
* 6. Vararuci and ogre | — 
* 7. Vyasa and Valmtki. | 
8. The Three Self-caused Mishaps. | 
| 
| 
| 


9. Crow and Serpent. 
10. Crane and Crab. 
11. Hare and Lion. 


al ol] | co] | 


"42: Monkey and ungrateful Hunter. | — 


13, Grateful Animals and ungrateful 
Man. 


14. The Two Parrots. 
15. Louse and Bug. 


*16. The Black Serpent and non- 
poisonous Serpents. 


17. Swan and Owl. 

18. Lion’s Refainers and Camel. 
*19. The ape Naltjaigha. 

20. Rogues and Brahmana. 

21. Strand-birds and Sea. 

22. Swans and Tortoise. 


*23. Devadatta and Procuress. 


+ 
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Durga’s Pajficatantra. 


*24. Daughter-in-law and Mother-in-law. 
25. The three Fishes. | 
*26. Ravana and Vibhisana. | 
27. Dustabuddhi and Dharmabuddhi. | 
28. Mongoose and Crane’s eggs. | 
*29. Quarrel between maid-servant and 
Ram. 
Tantra II. | v. ry | v. mine V. 
| 1 


Frame: Brahmana and Mongoose. |Frame|Frame| 1 
1. Somasarma’s Father. | 1 | 1 | 9 | 7 
2. The two Murderers. 
* 3. Story of Ajita. 


= L2 |Frame|Frame 
RS 
'* 4 Story of Old Gautamt, | — 


Tantra III. If. E III. | Ill. | Ill. 


Frame: Crows and Owls. ee a _— ee 


1. Birds elect king. | 2 Le? |Frame| 4 
2. Tiger, Partridge and Hare. | 4 | 4 
* 3. Story of Narayana-bhatta. | — | — 
* 4. Story of Sisupala. | — | — 
5. Ape, Glowworm and Bird. | I. 14 | I. 13 rc | be | I. 25 
6. Ape and Bird’s nest. | — | — |W. aor 19 
7. Dovegives up his own life for hunter | — | — | — 
8. Brahmana, Thief and Ogre. | 6 
* 9. Tuhgabhuja and Lion. | — 
*10. Snake-charmer and dead Tiger. | — 
| 
re 
| 


9 9 


11. The mouse-maiden. 
*12. Darvasa and Dog. 
13. Serpent carries Frogs. 
14. The butter-blind Brahmana. = 


Gs 5 
Salared lists 
ema fe 
liv. 8] 4 
Pre tee de 
Ree. 


10 9 
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Durga’s Paiicatantra. 


Tantra IV. 


Frame: Ape and Crocodile. 


|Frame|Frame|Frame|Frame 
1. Ass without Heart and Ears. 2 1 | 2 2 
Tantra V. | Il. | ll. | ll. | Ul. 


Frame: Crow, Mouse, Tortoise and 
Deer. Frame 


Frame|Frame/Frame 
4. Old bird saves others rout | | | 
his advice. III. 14) — — | I. 19 
2. Mice free Elephant. - | _ | — | lI. 8 
| — |v.15| — 
| 


4. The two Monks. 
5. The Miserly Jackal. 
*6. Story of the Frog. 


| 

3. Brahmana, Crab and Crow. | _ 
| 
| 


I.1. Story of Kacadruma. 


King Mahadruma had a son named Kacadruma who did not 
in his boyhood cultivate the society of his elders but associated 
with evil-living men and was a slave to the seven kinds of 

svyasana. He became king after his father’s death and being 
ignorant of the teachings of Nitigastra he did not consider 
things well and therefore lost the services of the purohita 
(chaplain), chamberlain, chancellor of the exchequer, commander 
of the army, the ministers and many other chief officers and 
10 feudatories that were well disposed towards him. He then 
bestowed these offices on the rascally crew that were his play- 
mates, and being intoxicated on account of his vast inherited 
wealth he turned his face away from dharma, became addicted 
to sensual pleasures, got money by unfair means, sequestrated 
15 the lands that had been granted by previous kings to Brahmanas, 
temples and agrahd@ras, harassed the good and pleased the 
wicked. On various pretexts he plundered the great merchants 
and old officers and distributed the spoils among his rascally 
servants. Thus out of the seven members (sapt@mga) there 
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remained’) only one. Seeing this, and the disturbed state 
of the kingdom, his cousin Simhabala attacked it. The old 
servants, friends, soldiers and frontiersmen that had already 
been disgraced, now stood aloof; and many of his rascally 
servants ran away and some joined the enemy. The foolish 5 
Kacadruma having thus been abandoned by all, was captured 
by the enemy. 


I.5. Story related by Sanjivaka to Pingalaka. 

In a former birth you were born in the city of Mayapura 
as king Simhavarma. After ruling for some time you became 10 
disgusted with family life and retired to the forest. Seeing 
there an ascetic standing in the midst of five fires, you began 
to do likewise without receiving instructions from a teacher. 
You were thus scorched by the five fires and your mind 
remained impure. Dying thus when your anger was ablaze 15 
and in murky meditation, you have been born as a great 
valiant lion. 

I too lived for some time in the forest practising auste- 
rities until the dawn of wisdom in me; but the result of 
former evil deeds had not yet worked itself out, when, dis- 20 
obeying for once the orders of the teacher I looked at an 
ascetic’s daughter with eyes of love. Seeing this, he became 
angry and uttered a curse that I should be born as a beast. 
I, afraid, humbly prayed to him that I may be born in the 
house of a virtuous person and that I should have a remem- 25 
brance of my past birth. My teacher kindly assented to it 
and I was born as an ox in the house of Vardhamana who 
always follows the clear path of virtue; and I am thus 
acquainted with what is dharma and what is not. 


I.6. Vararuci and the brahma-raksasa. 30 


The sage Vararuci who was wandering and visiting holy 
places was once passing through the Dandaka forest when a 
brahmaraksasa (ogre) saw him and desiring to eat him approa- 


1) Namely, the king. The other six members (known also as prakrti 
or element) are the minister, ally, treasury, kingdom, fortress and army. 
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ched. Seizing hold of his hand he asked: “What is the way? 
What is the news? Who is happy? and who is served?” 
Vararuci understanding his intention replied: 

“Abstaining from the taking of life and of what belongs 

5 to others; truth in speech; making gifts in time according 
to one’s ability; dumbness in the matter of speaking about 
others’ wives; damming the torrent of greed; humility towards 
teachers and compassion towards all beings; this is the way 
to well-being”. 

10 “The news is that Time is cooking all creatures in the 
great pot known as the world with the sun and fire as fire- 
wood and months and seasons as his ladle”. 

“He, O night-walker, is happy, who has no debts, who 
is not the servant of anyone, and who has a dish of vegetables 

15 once in five or six days”. 

“He is served who has one wife, three sons, two ploughs, 
a pair of oxen, and ten milch-cows, and lives in the centre 
of kingdom on fertile land”. 


I.7. Vyasa and Valmiki. 

20 The sage Valmiki, when he foresaw the Ramayana (the 
life of Rama) and described it in detail, ordained that in 
future no one should describe foreseen events. When therefore 
Vyasa foresaw the events of the Mahabharata story, he went 
to Valmiki and bending low before him in humility said with 

25 folded hands, “Your reverence, I have seen a story that is 
a means to the attainment of dharma, artha, kama and moksa 
Please permit me to describe it in a poem”. The poet reflected 
for some time and then asked, “In that case say what dharma 
is”. Vyasa replied, “Hear the quintessence of dharma and 

80 ponder over it: one should not do to others what one does 
not want others to do unto one’s self”. 


I. 12. Monkey and ungrateful hunter. 
In the Kamyaka forest lived a hunter named Kathaka. 
One day he went a-hunting and seeing an aged tiger aimed 
85an arrow at it and missed it. Being then pursued by it, he 
ran swiftly and took hold of the low-hanging roots of a 
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banyan tree which was the abode of a troop of monkeys. 
At that time a monkey came swiftly to him and saying, ‘Be 
not afraid’, took hold of his hand and drew him up. Seeing 
this the old tiger said, “O monkey, do not draw up this hunter 
so as to be beyond my reach. He is a great sinner and very 
treacherous. He will be faithful to you for as long as it 
suits him and no longer. Therefore push him down so that 
I may kill and eat him”. The monkey hearing this became 
angry and said: “I am not going to throw over to you the 
hunter who has taken refuge with me. Return therefore by 10 
the way you came”. The tiger then said: “O monkey, that 
are ignorant of the teachings of Nitisastra, if you will not 
listen to me and if you will make friends with this wicked 
man, you will meet the same fate as did Sivabhiti when he 
made friends with Kambalaka”. The monkey asked, “What 15 
was that?” The tiger said: (here follows the story of The 
Grateful Animals and Ungrateful Man) “Therefore do not 
trust this evil person but push him down”. The monkey 
replied: “I shall in no case push him down; depart hence”; 
and the tiger accordingly went away. There-after the monkey 20 
thinking that the hunter was hungry went to bring some 
fruits; whereupon the wicked man seeing its young ones, 
reflected that they would serve his family as food for a day 
or two, and taking them went away. 


a 


I. 16. The black serpent and the poisonless 25 
serpents. 

A king named Prajipala had a pond constructed in his 
park and filled with water. In order to frighten away the 
belles who used to disport themselves there, he had some 
nonpoisonous serpents placed in it which were fed with milk. so 
Once a young black serpent came there and seeing the fat 
water-serpents asked if they would allow him to stay with 
them. The water-serpents said, ‘Very good’; but an old one 
amongst them said, “This serpent is a poisonous one. We 
on the other hand are poisonless serpents. Therefore there s5 
cannot be any friendship and association between us. Have 
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you not heard the story — kumitra-sevam na kadapi kuryat?*); 
and he related it to them. The other serpents however did not 
listen to its advice but made the black serpent stay with 
them. It fed and throve on the milk and became fat and 

5 overbearing. Once, in summer, king Prajapaila, desirous of 
disporting himself in the water, went to the pond with the 
women of his harem and was disporting himself, when the 
black serpent seized his queen and would not let go its hold. 
Seeing this, the king somehow set the queen free and had 

10 the black serpent and the water-serpents killed and cut into 
many pieces. 


I.19. The monkey Nalijaigha and Gautama. 
Once the great sage Gautama was practising austerities 
in the forest and being without food for some days was 
15 about to die. A monkey named Nalijaigha which had been 
formerly fostered by him saw this and said, “Your reverence, 
please eat me and continue to practise austerities”. The sage 
replied that it was not proper to eat an animal that one had 
fostered one’s self; but the monkey which knew the truth 
20 because of its having lived in the midst of sages, said, “Your 
reverence, you have not yet got rid of wrong notions. It is 
the body alone that suffers and not the soul. Knowing that 
this body is only for doing good to others, I give this to you. 
Please take this and fulfil my desire”. Gautama then in 
25 order to preserve his life ate the monkey that he had himself 
fostered. 


I, 28. Devadatta and the procuress. 

“There is a procuress in Ujjayani who excels in recounting 
stories. She will not however recount one unless she is paid 
soa thousand gold pieces”. Hearing this a Brahmana named 
Devadatta became very anxious to hear one and taking a 
thousand gold pieces with him set forth for Ujjayani. When 
he was passing through a great forest, he was seized by a 
brahma-rakgsasa who wanted to eat him. Devadatta however 


1) “One should never associate with bad friends”. 
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related to the raksasa in detail the object of his journey and 
said: “I have with great trouble come here with the money 
in order to hear the story. If therefore you do not thwart 
my wish but allow me five days’ time, I shall go and hear 
the story and return to you without delay. You can depend 5 
upon it”. The rakgasa agreed to it and observing that he 
was hungry gave him enough food. The Brahmana ate it 
and taking leave of the raksasa went straight to Ujjayani, 
and going to the house of the procuress, placed before her 
the gold that he had brought and said, “Now please recount 10 
the story”. The procuress said, “Very good; please listen 
with attention. People whom we have once seen are (i.e. 
should be regarded as) our kinsmen when we meet them 
again. This is in truth the story”. Devadatta was much 
astonished and taking leave of the procuress returned to the 15 
raksasa, He meeting him said, “Why, brother-in-law*), have 
you come?” and then asked him to reaccount the story that 
he had heard. Devadatta thereupon repeated to him the words 
of the procuress: the raksasa felt much surprised and saying, 
“When I first saw you I gave you food. You are therefore 20 
my kinsman”, spared him. 


I. 24. Daughter-in-law and mother-in-law. 

In a great agrahara named Saligrama lived a woman 
named Kumati who was the wife of the head of the village. 
One day she said to her daughter-in-law Saumitri, “I shall 25 
go to the next village and return in a short time. Look after 
the house well” and departed. At that time, a Brahmana 
came there and said to Saumitri: “Daughter, if you feed 
twelve Brahmanas today with good milk you will get gold 
and a son and also attain your desires”. Accordingly Saumitri 30 
fed twelve Brahmanas with pdyasa (milk and rice) after 
worshipping them with devotion and was with them in a 
happy frame of mind after receiving their blessings. At that 
time her mother-in-law Kumati returned and seeing all this 


1) In the original, bhava (sister's husband). This word, like mava, 
(maternal uncle) is used in respectful address. 
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cried out, “What, thou slave! Who gave you so much freedom? 
You have during the short period of my absence made the 
house bare in order to feed crows”; and scolding her daughter- 
in-law, she beat her cruelly and thrust her out of the house. 
5 Saumitri, being afraid in the dark and not daring to go far; 
took shelter in the large hollow of a tamarind tree that stood 
at the entrance of the village. Some time after, there came 
there some ogresses who had assumed other forms and who, 
ascending the tree, bade it through their magical power to 
10 go to the Golden Island (suvarna-dvipa). The tree flying 
there quicker than thought, the ogresses got down and sallied 
forth to eat flesh. Saumitri after looking all around came 
out, and seeing gold dust shining red at the entrance of mouse- 
holes, gathered some saying to herself, ‘The blessings of the 
15 Brahmanas have come true’, made it into a bundle and hid 
herself as before in the hollow of the tree. Some time later 
the ogresses returned and after making through their magical 
power the tree move back to its place, they got down and 
departed for their homes. Saumitri too went to her house 
20 and placed before her mother-in-law the bundle of gold dust, 
seeing which she rejoiced much and hearing in detail the 
story of how it was got, said to Saumitri, “I shall go to day 
and bring all the gold”. When the sun sank and she set 
about going to hide herself in the tree, Saumitri said, “Mother- 
25 in-law, one cannot understand the ways of ogresses. If you 
are bent upon going there, then go only when you can hold 
yourself in silence whatever they do. Otherwise do not go”. 
Hearing this the virago said, “What! Do I not know without 
your telling me the guiles of the ogresses? Hold your tongue” 
30 and went forth disregarding the advice of her daughter-in-law 
and hid herself in the hollow of the tree. At midnight the 
ogresses came there and began to discuss whether it would 
not be well if they went to the island of Kadara that day. 
Kumati hearing this thought within herself, “If I remain 
35 silent any longer, my object will not be gained. Let what- 
ever will, happen”, and said to the ogresses, “The flesh of 
the inhabitants of Kadara is pungent and poor. Do not go 
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there. Go to the Golden Island; the flesh of its inhabitants 
is delicious like nectar”. Hearing this the ogresses cried out, 
“Aha! Heaven has come to us; the thing we are searching 
for has of itself fallen into our hands”, and joyfully pulling 
out Kumati out of the hollow by a leg as one pulls out a 5 
mouse from its hole, cut her into two and ate her. 


I. 26. Ravana and Vibhisana. 

Ravana, the great-grandson of Brahma, and always engaged 
in the performance of the rites enjoyed in the Vedas, became 
a prey to passion and deceiving Rama carried off the Daughter 10 
of the Earth (i. e. Sita). Thereupon Rama in order to recover 
her built a bridge and was about to attack Ravana when 
he hearing of it began to deliberate how to ward it off. At 
that time Vibhisana said to him that it was not proper for 
a hero like Ravana who was Brahma’s great-grandson, to 15 
covet the wife of another and counselled him to give her up 
to Rama. Ravana however did not relish this advice which 
ran counter to his desire and therefore sought to kill him. 


I. 29. Maidservant, Ram and Monkeys. 

In a town named Sagarapura lived a king named Sagara 20 
who loved ram-fights and therefore kept a herd of them in 
his stable. An insolent maidservant used to beat one of the 
rams everytime when she went to the palace to perform her 
work and returned from it. Once when she stood near to it, 
the ram which bore animosity against her butted her hard. 2s 
At this she became enraged and bringing a faggot of burning 
wood beat the ram with it. The ram caught fire, and the 
rope that bound it being cut, it went into the stable and 
rolled itself on the straw in the manger. The straw caught 
fire and it spread to the stable and half burnt the horses in s0 
it. The king thereupon had some veterinary doctors called 
and asked them the proper mode of treatment. They said 
that the fat and the blood of monkeys was the proper medicine 
to apply; and the inhabitants of the town as well as the 
king’s servants thereupon began to kill monkeys and exter- 35 
minated them. 
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II. 3. The story of Ajita. 

In the town Amaravati lived a merchant known as 
Vimalamati who earned much gold, but spending it incessantly 
in giving gifts and in charitable works, was overtaken by 

5 poverty in old age. When he was about to die he called his 
son Ajita and telling him, “I have kept for you a priceless 
thing in a book”, passed away. After the funeral ceremonies 
were over, Ajita took out the book to see the thing which 
his father had kept for him and found only one palm-leaf 

10 Which was wrapped up in many pieces of cloth. On the 
palm-leaf was written a Prakrit stanza. On seeing this, Ajita 
blamed himself for having longed for inherited wealth and 
setting forth from his house, went to Ujjayani the capital of 
the Gupta kings. There he saw king Vikramaditya and ob- 

15 tained from him the office of looking after the bed. One day, 
when the king had gone a-hunting, he, in order to while 
away the time, wrote on the central beam of the frame which 
supported the mosquito curtain, the Prakrit stanza bequeathed 
to him by his father as being a priceless thing. 

20 Owing to the delay in the king’s return, the senior queen 
and queen Ripadevi in order to pass the time took part in 
a drama and played the parts of Rama and Sita. Being very 
tired, they forgot to take off their make-up and went to sleep 
together on the king’s bed. Towards midnight the king 

25 returned, and being very much fatigued did not bathe and 
eat, but went at once to his bedroom. Seeing there a man 
sleeping with his senior queen, he became ablaze with anger 
and taking a sword from the hands of his servant raised it 
in order to bring it down upon them. As the sword was 

30 arrested by the central beam, he looked up and saw written 
thereon in very clear characters the following gatha: 

mahehi suvaggahi ya mapattiya jinnaditti paccakkham | 
paccakkhammi ya dittham juttajuttam viyarehi ||?). 


1) This stanza is corrupt. It occurs in the Sukasaptati (textus 
simplicior, p. 121) in the form — 
ma hohi suhaggahi ma& pattihi jam na dittha-paccakkham | 
paccakkhammi vi ditthe juttdjuttam vidinahi || 
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The king pondered in his mind over the meaning of the gatha 
and remembering in his mind that it was not proper to kill 
people that were in sleep, resolved to wake them up and to 
hear what they had to say before inflicting punishment. He 
therefore pricked them with his sword when the two queens 5 
woke up suddenly and prostrated themselves before him. On 
his enquiring what the matter was, queen Ripavati said: 
“Sire, as it was a long time since you went hunting and you 
did not return, the time hung heavily on our hands and I 
and the senior queen took part in a play. I impersonated 10 
Ramacandra and the senior queen Sitadevi. Being very tired 
we did not take off our make-up and fell asleep. We pray 
that you will graciously excuse us“, and bowed low at his 
feet. The king was much surprised and related to the queens 
in detail what had happened. And the sun rising soon after, 15 
he had all his servants called and finding out that it was 
Ajita who had written the gd@tha@ in the bed-chamber, gave 
to him much gold, jewels, horses and other things, observing 
that the ga@tha was, as his father had said, really priceless. 


Il. 4. The story of Old Gautami. 20 


Old Gautami led a very righteous life, knew the truths 
of philosophy, was a storehouse of intelligence and discrimina- 
tion and was possessed of all virtues. Once her eldest son 
was killed by the bite of a serpent and a hunter seeing it 
caught it and placing it before Gautami besought her permission 25 
to kill it. Gautami however said that the reptile had acted 
according to its nature and not in malice, and did not allow 
him to kill it. 


Ill. 2. Tiger, Partridge and Hare. 
(Cf. III. 4: instead however of the cat, the tiger appears so 
here as the judge. The name of the partridge is Caturaka, 
of the hare Kalahapriya, and of the tiger Visdlakarna. The 


which R, Scumupr has translated as: ,,Sei nicht leicht-gliubig; glaube 
nicht, was du nicht mit Augen gesehen hast. Selbst wenn du es aber 
mit Augen gesehen hast, unterscheide zwischen Rechten und Unrechten‘. 
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tiger says that it has been fasting for a month, that therefore 
it cannot hear well, and thus induces the two to approach near). 


IL. 8. The story of Narayanabhatta. 

In the Malaya country is an agrah@ra named Nambinara- 
5yana in which lived a Braéhmana named Narayanabhatta. 
Once he resolved to go on a tour of pilgrimage and visit 
the holy places; and without saying anything of this to any- 
body, he left his house at midnight and went north taking 
with him a bamboo stick within which he had concealed some, 
10 gold. Another Brahmana named Dhirtasikhamani (Crest-jewel 
of Rogues) saw him passing, and thinking that there must be 
some money with’him, obtained permission to accompany him. 

In the course of their wanderings the two arrived at 
Campanagara where they sought shelter in a Brahmana’s 

15 house. There, while performing his twilight worship, Nara- 
yanabhatta saw his hostess cover her face when suckling her 
boy-child. Wondering thereat he enquired the reason therefor 
of his host who replied, “My wife is very chaste and will 
not see the faces of other men. As this is a boy-child, 

20 she does not want to look at his face because it is a sin to 
do so and is therefore suckling him with her face covered”. 
Narayanabhatta felt much surprised at this explanation and 
resolving to see more into this matter stayed there for that 
day and saw the woman commit adultery during the night 

25 With her cowherd. 

Soon after midnight the two wanderers resumed their 
journey and arrived at the bank of the Narmada at daybreak. 
While bathing in the river, Dhirtasikhamani showed to Nara- 
yanabhatta a blade of straw clinging to him and saying, 

3o“Ah! What a wicked man am I! I have committed theft”, 
requested Naraéyanabhatta to wait for him for a day in the 
next town while he would go back and return the blade of straw. 
Thus inducing Narayanabhatta to place confidence in him, he 
took from him his bamboo stick containing gold and fled with it. 

Bh Narayanabhatta felt much distressed at the loss of his 
money, but regaining fortitude after some time, continued his 


fe 
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journey and arrived one day at a sacred pond in a forest. 
On the bank of the pond he saw a plump heron preaching 
dharma to a concourse of birds and fish. Feeling much 
surprised and resolving to observe the matter well, he hid 
himself in a shrub close by and began to watch. Shortly 5 
afterwards, the heron finished its preaching and said, “I shall 
now resume my austerities. You may go”. The birds all flew 
away at once and the fish began to go one after another, when 
he saw the heron catch and eat the hindmost ones one by one. 
Some days later, he arrived at Ujjayani and saw in the 10 
park outside the town a person in the guise of an ascetic 


standing in the midst of four fires and looking at the sun. 


Thinking that there must be some mystery in it, Narayana- 
bhatta resolved to watch him and saw that when the night 
had approached and it was dark, this seeming ascetic ceased 15 
from his austerities. He was then joined by another person 
who gave him clothes to wear and said: “I have brought 
the instruments for burglary”. The ascetic said, “Very good”, 
and the two set forth, broke into the king’s palace and stole 
the treasures therein. When they were coming out, they were 20 
seen by the watchmen who raised an outcry which was 
heard by the policemen and brought them to the spot. Hearing 
them arrange among themselves to close all the roads and 
round them up, the thieves found it inconvenient to escape with 
the bundle of treasures. They therefore went to the park; 25 
and after placing it as also the jemmy and chalk, before 


' Narayanabhatta who was lying down there, the false ascetic 


resumed his former guise. By that time the policemen came 
there and asked, “Your reverence! Are there any strangers 
come this way? Please tell us”. The pretended ascetic so 
replied with signs that there was one who had come and 
who was lying there under the tree. They approached then 
the Brahmana who was lying there, and seeing before him 
the bundle of treasures and the housebreaking instruments, 
placed them on his head and carried him to the king. The ss 
king thought that he was the thief and was about to punish 
him when Narayanabhatta said: 
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balacumbita-nari ca trna-coras ca brahmanah | 
dharmam karoti sakunis tapaso nasti saméayah ||*) 
and explained to the enquiring king its meaning in detail. 
The king thereupon had the cave of the pretended ascetic 
5 searched, and finding therein several things that had been 
stolen in his city, he had the false ascetic suitably punished 
and gave much wealth to Narayanabhatta. 


II. 4. Story of Sigupala. 

King Yudhisthira set about the celebration of the Rajasiiya 
10 sacrifice and invited Sri-Krgna and other Yadavas, Duryodhana, 
Sigupala and other kings, and Vyasa and other great sages. 
When the sacrifice was over, he asked Bhisma, “To whom 
should I pay first honours”? Bhisma said that it was to 
Sri-Krsna that the first honours belonged and Yudhisthira 
1s accordingly began to duly worship Sri-Krsna, when Sisupala, 
becoming enraged, abused Yudhisthira, Bhisma and Sri-Krsna 

and was killed by the last-mentioned. 


Il. 9. The story of Tuigabhuja. 


In the country of Aiiga was a king named Tungabhuja. 

20 One day three learned men known as Yogasiddha, Tantra- 
siddha and Mantrasiddha?) came to him and said that they 
were proficient in wonderful arts. On the king asking what 
these were, Yogasiddha said that he could declare from a 
look at a bone of whatever age to what animal it belonged; 
25 Tantrasiddha said that he could clothe with flesh, blood and 
skin fully any bone that was shown to him after Yogasiddha 
had declared to what animal it belonged; and Mantrasiddha 
said that he could endow with life, strength and vigour any 
form that was created by his friend Tantrasiddha. The king 
30 showed them much honour and in order to test their profi- 


1) It is difficult to determine what this corrupt stanza signifies, I 
translate tentatively: “The woman kissed by a boy-child; the Brahmana 
who has stolen a blade of straw; the bird practises dharma; there is no 
doubt that he is an ascetic”. 

2) Adept-in-yoga, Adept-in-tantra (i. e, manipulation), and Adept- 
in-mantra (charms). 
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ciency, called the chief of hunters (kirdta) and ordered him 
to bring an old bone. The hunter went to his village and 
taking out a bone from an old and disused well placed it 
before the king. The king thereupon had the learned men 
brought before him and showed them the bone. The first, 5 
seeing it, said that it was the bone of a large and powerful 
lion. The king then ordering the second to clothe it with 
flesh and blood, he took it away and created a terrible lion 
whose sight made all people fly, and then invited the king 
to view it. The king went there with his retinue and seeing 10 
it was much astonished. Calling Mantrasiddha he then told 
him to endow that form with life. Hearing this one of his 
ministers said humbly: “Sire, you have caused so much to 
be done in order to test the proficiency of these learned men. 
There is no doubt that the third learned man will acquit 15 
himself as well as these two have done. Stop therefore this 
pastime of seeing this lion endowed with life”. The king 
however replied, “Keep quiet. Let us see this wonder”. Then 
another minister said, “Sire, do not be so insistent in this 
matter. As the Senior Minister has said, this is a lion and 20 
the magical arts of these learned men are very efficacious. 
If then the lion were to be endowed with life due to these 
arts, is it possible for us to stand here and face it? It is 
not therefore proper to have this lion filled with life. There 
is a story that is quite apposite in this connection. (The 2% 
minister then relates to the king the story of the snake-charmer 
who revived the dead tiger). Therefore let not your majesty 
insist on this lion being filled with life”. Tunhgabhuja said, 
“There is no use in much talking. Please keep quiet; and 
let us see if this magic lion will be bound with fury, will attack so 
and will eat others”. 

Being thus quite deaf to the advice of his ministers, he 
called Mantrasiddha and ordered him to immediately endow 
the lion with life. He however advised the king not to make 
little of the matter because it was a magic lion but to have his ss 
army ready about him. This was done and the king set himself 
on a great elephant in the midst of the fourfold army. Mantra- 
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siddha then endowing the lion with life, it roared, looked all 
around and seeing the elephant on which Tuigabhuja was 
sitting, bounded upon it and killed Tuhgabhuja and his army. 


III. 10. The Snakecharmer who revived the 
5 dead tiger. 

Once a foolish snakecharmer who had learnt the art of 
extracting poison from snake-bitten persons and curing them, 
went about searching for someone who had been bitten by 
a snake in order to test his own proficiency. When passing 

10 through a forest, he saw a tiger that had been killed through 
the bite of a snake, and set about reviving it though he was 
advised that it was not good to revive a dead tiger. After 
he extracted the snake-poison from the tiger and revived it, 
it ate the snakecharmer and went on its way. 

15 Il. 12, Dirvasa and the dog. 

Once there dwelt in a hermitage a sage named Dirvasa 
He saw one day a pup and taking a liking to it began to rear 
it. After some time the pup became daring and mischievous 
and began to touch the vessels and pollute them. Thereupon 

20 the wives of the sages complained to Dirvasa who, being 
unable to let it go, changed it into a monkey. This began to 
enter the hermitages, to spill the water in the water-pots, 
to scatter the mandadra flowers that had been gathered for 
the worship of the gods, to tear clothes and deerskins, to 

25 break umbrellas to pieces, and to scatter the grains that had 
been collected in heaps, and thus gave endless trouble to the 
ascetics. Dirvasa therefore transformed it into a deer, but 
on seeing it running in fear and being pursued by beasts of 
prey, he changed it into a tiger. This tiger was one day 

80 pursued by a mighty elephant and fled for shelter to the sage 
who then transformed it into a lion. On the lion beginning 
to kill the boys of the sages, Dirvasa became angry and 
transformed it again into a dog. 


V.3. Brahmana, Crab and Crow. 


85 In the town of Campapura there lived a Brihmana. He 
set forth once on a pilgrimage tour and seeing a small crab 
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in a pond that was drying up, he, filled with compassion, 
placed it in his water-pot and carried it with him. Once 
when going to Kuruksetra and passing through a forest, he 
felt tired and laying himself down in the shade of a tree, 
placed his water-pot near him and went to sleep. A crow 5 
that lived on the tree saw the Brahmana and coveting his 
eyes, told a serpent that was its friend and that lived in the 
hollow of the tree, about it. The serpent said, “That is easy; 
you will get them at once”, and seized the sleeping Brahmana 
who died at once on account of the poison. The crow then 10 
flew down joyfully and sat on the Brahmana while the crab 
seeing it felt much distressed that its master’s death was 
caused by it. At that time the crow being naturally restless, 
and seeing the water-pot by the side of the Brahmana, put 
its bill into it. Seeing this, the crab rejoiced that the enemy 15 
had fallen into its hands and seized hold of the crow’s neck. 
The crow being then unable to withdraw its neck began to 
cry, and the snake hearing it approached and seeing the crab 
asked what the matter was. The crab said, “You have killed 
this my master on account of your friend the crow. I shall 20 
therefore kill this crow. If however you make my master 
come to life again, I shall let this crow go”. The snake did 
so and the Brahmana revived. Thus both the crab and the 
snake exerted themselves for the sake of their friends. 


Vv. 6. The story of the frog. 25 
In the country of Avanti is a town named Kancipura. 
On its outskirts was a beautiful tank in which some frogs 
were croaking ‘far! tar!’. They sat upon a large stone and 
were always croaking. A Brahmana hearing it for several 
days became curious to learn what the matter was and came 30 
to the tank. Seeing him coming all the frogs ran away 
excepting a big one who would on no account leave his place, 
but continued to croak ‘far! tar!’. The Brahmana thought 
that there was something at the bottom of it, and pushing 
off the frog, he rolled the stone aside and found some gold ss 


underneath it which he took and carried home. 
19* 
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In respect of the stories comprised in class B, too, there 
are many differences between Du. and other Pajica. versions 
(T., SP., Spl. and Pn.). The following translation of a passage 
of Du. will illustrate the character and number of such differences, 

5 and will at the same time serve as a specimen of Durga’s style. 


Du. pp. 30—43 (=T.I. Ab. 1—29; PR. 33—91). 
“Therefore, it will be like that. We shall continue to 
serve the king so as just to fill our belly”. Davanaka said: 
“Tt is an old saying — 
10 suhrdiam upakara-karanad 
dvisadém apy apakara-karanat | 
nrpa-samsraya isyate budhair 
jatharam ko na bibharti kevalam ||*). 
Therefore, as for us, we are the hereditary servants and well- 
15 wishers of the king of beasts; and though this is not possible 
to us, it is said in the Nitisastra: 
prabhur guna-vihino ’pi vipattau na parityajet |*). 
Therefore, however lacking in virtues the master may be, it 
does not befit a virtuous servant to be indifferent to his master’s 
20 trouble. Besides, our master is now frightened and in need 
of service. He will make known to his intimate followers 
only and not to others such secret affairs. Therefore, let us 
approach the king and find out the kernel of the affair”. 
Karataka asked: “How have you found out that the king is 
25 afraid”? Davanaka said: 
“udirito 'rthah pasunad "pi grhyate 
hayas ca nagas ca vahanti coditah | 
anuktam apy ahati pandito janah 
parengita-jnana-phala hi buddhayah ||*) 


1) “The patronage of kings is desired by discerning persons in order 
to help their friends and likewise to harm their foes, Who can not, 
unaided, supply the needs of his belly”? 

2) “Even though the master is devoid of virtues, one should not 
forsake (him) in adversity”. 

3) “Even a beast understands things (i. e. one’s intentions) when they 
are expressed in words; and horses and elephants move when they are 
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Therefore, the very state in which he is indicates that he is 
frightened. We should therefore, at this juncture approach, 
find out, and remove the fear that is oppressing the mind of 
the king. Thus we will become his intimates and benefactors”. 
Karataka said: 5 

“A servant should under no circumstances approach, in 
order to communicate something, a king that is engaged in 
coition, whose attention is engrossed in another work, who 
is sleeping, who is terrible with anger, who is amusing himself 
by taking part in a party of sweet conversation, dancing or 10 
instrumental dr vocal music, who is engaged in looking at cock- 
fights, wrestling, ram-fights, elephant-fights or buffalo-fights (83). 

“A servant should at no time approach his master with 
a communication when he has heard of the success of enemy 
kings, when he is playing with balls or getting upon an 15 
elephant or sitting in council (84). 

“He is a fool that knowingly approaches with a com- 
munication a king who is in a state of fear, who is indisposed, 
whose attention is engrossed by other things, who is hungry 
or suffering from thirst, or who is engaged in gambling or 20 
in hunting and who is surrounded by men (85). 

“Knowing then, as we do, what is proper to servants, it is 
not right that we should now enter as if we were ignorant 
of this and speak”. 

Davanaka said: “As you have said, it is proper to serve 25 
in the manner mentioned by you a king that knows Nitisastra. 
Knowing that a king is not unruly, or unsettled and that he 
is a knower of one’s own and others’ thoughts, it is not 
proper to approach such a king, and, through self-conceit, 
speak with him. But there are ancient sayings like — 80 

dsannam eva nrpatir bhajate manusyam 
vidyd-vihtnam akulinam apanditam va | 
prayena bhiimi-patayah pramada latas ca 
yah parsvato vasati tam parivestayanti ||"). 
urged (by words), The wise man divines what is not expressed in word; 


for the fruit of intelligence lies in understanding the (unspoken) thoughts 
of others”. 1) “A king relies on only the man that is near him, 
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Karataka said: 

“Following the maxim, buddheh phalam andgrahah'), I have 

suppressed my anger. It is certain that something untoward 

will follow as a result of your obstinacy; we shall see it. 
5Go then if you insist on doing so”. 

Davanaka then went and approaching the wild buffalo 
Subhadra who was the Great Doorkeeper, inquired of him if 
he could see the king. He replied, “The king is in a very 
bad humour; stop”. Piigalaka seeing the jackal standing 

10 directly opposite thought within himself: “However out of 
humour kings may be, they should not turn away their faces 
from any creature whatsoever that comes before them; they 
should be polite. Such is the teaching of the Nitisastra. This 
is my hereditary servant, a well-wisher and of use in many 

15 affairs. I must therefore have him admitted and acquaint 
him with what is in my mind”, and ordered that he should 
be admitted. 

The jackal entered the court-hall humbly and softly, 
went near the king of animals and prostrated himself with 

20 humility. On the king saying, ‘Come here’, he replied, ‘As 
your majesty orders’ and sat down on a suitable place. 
Pingalaka looked at his face intently for some time and 
said: “What Davanaka, we have not seen you from 
days. Is it consistent with the office of a minister and with 

25 affection that you do not come near to us and inform us of 
affairs?“ (86). 

“What is the reason that you have thus stayed away 
neglecting my affairs as if your feelings have been wounded? 
Did I forget to show you the usual honour? Did I neglect 

so your advice and follow those of others? Or did I take away 
from you the honours and emoluments that were hereditarily 
yours and bestow them on others”? (87). 

Davanaka thought within himself, “This king is without 
fail in need of my service. He has shown much honour and 
though he be not learned, not of a good family, or not intelligent; kings, 


women and creepers usually embrace whatever (man or tree) is near to 
them”. 1) “The fruit of wisdom is calmness”. 
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spoken with me. It seems to me that my wish will be realised. 
Therefore I shall first learn exactly what he has in mind and 
then do what is necessary”. He then said to Pihgalaka; 
“Who am I amongst the servants of Your Majesty? There 
is no one that is not useful to a king. For Your Majesty s 
knows the saying of the Nitisastra — 
dantasya nirgharsanakena rajan 
karnasya kandayanakena va ’pi | 
trnena karyam bhavatisvardnam 
kim anga vak-panimata narena || +) 10 

and thereforé has to speak fair even with me. You have 
anyhow to support, according to the maxim, vrndam narendra- 
yate, the children of old servants. For this reason, Your 
Majesty has spoken so kindly with me. There is nothing that 
cannot be accomplished by you whose valour is unrivalled, 15 
solely and without the assistance of creatures like me. The 
reason why I did not come near to you all these days is 
because you did not say, ‘You are mine’. Therefore have I 
stood at a distance, and, because I am your hereditary servant 
and share in your prosperity, and because I see your glory 20 
to the fill of my eyes, I live in happiness looking after your 
~ “tnerity and welfare. Seeing today that there is some anxiety 

‘apprehension in your mind, I have come here wishing to 
leur its cause from Your Majesty, and, removing them through 
my ingenuity, bring gladness to you and share in it. May 2 
Your Majesty therefore be pleased to grant me a private 
interview”. 

The king of Beasts then ordering the flock of animals 
to depart, Davanaka continued”. 

“Q king that have fine prominent fore-teeth and long 30 
claws that are terrible in tearing the foreheads of many 
rutting elephents, having gone to the river Yamuna to drink 
water, why did you suddenly and as if startled return at 
once? What is it that you are thinking over in your own 
mind without paying attention to any thing else? Tell me” (88). 35 


1) “(Even) a blade of straw is of use to kings to clean their teeth or 
scratch their ears with, how much more, a man who has a voice and hand”. 
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Pihgalaka was much astonished, and nodding his head 
so as to shake his bright mane that looked like tender Asoka 
leaves coloured with red minerals, thought within himself: 
“Nobody else can read the thoughts of others so well as this 

sjackal. Now it is not proper to deliberate by myself about 
the remedy for the great fear that has now entered my mind. 
Besides there is the saying sah@ydn mantra-niscayah'). As 
this jackal is full of the good qualities proper to servants and 
is very serviceable the maxim — 

10 svdmini gundntarajhe gunavati bhrtye ‘nukulini kalatre | 
mitre ca ’vyabhicirini nivedya duhkham sukhibhavati ||*) 
applies here. The affair that cannot be disclosed to him and 
the illness that cannot be disclosed to a doctor are indeed 
beyond remedy”. The guileless lion then said to the wily 

15 Davanaka: 

“See, I returned because my ear was filled by a sound 
that resembled that of thunder and my mind agitated, and I, 
becoming frightened, did not wish to proceed further (89). 

“If you want to know what that terrible sound is, you 

20 can hear it even now. For it swells filling the whole forest 
now and then. Listen attentively” (90). 

Davanaka listened with attention for some time and 
hearing it, said, “I too can hear a sound that is somewhat 
terrifying”. The frightened Piigalaka then said: “Some extra- 

25 ordinary creature has come to this forest. Therefore the only 
thing to do now is not to stop here but to go away”. 

Davanaka then said: 

“There are all kinds of sounds— the sound made by a 
big drum, that made by a small drum, by a bell, by a cloud, 

so by a conch, and by other things. Without going near and 
finding out what it is, why should you become startled at 
hearing it? (91). 


1) “One’s course of action should be determined after taking the 
counsel of friends”. 

2) “A man obtains relief by disclosing bis trouble to a master who 
is discriminating, to a good servant, to a sympathetic wife or to a faithful 
friend”. 
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Therefore it is not proper that Your Majesty should, 
before seeking and finding out what this sound is, feel startled 
like a cow and abandon the forest that has been inherited 
from your father”. The lion said, “Why do you make little 
of this very deep and terrifying roar saying ‘it is a mere 5 
sound’? If one considers it, this great sound must be produced 
by a creature that possesses a proportionately great body. 
It must without doubt be courageous in proportion. It must 
also be certainly as bold as it is courageous; and such a bold 
creature will always be seeking a quarrel with one that is 10 
stronger than itself. Therefore, knowing that this creature 
cannot be inferior to me in respect of overwhelming strength, 
courage and valour, but is my equal or superior to me, if I, 
relying on my strength that is only ordinary, offer battle, 
then the result will be in accordance with the saying mahi- 15 
sasvam dmelane saha vinasyati*) in case the strength of us 
two is equal, and in accordance with the saying hastinad pa- 
dati-yuddham iva balavad-vigrahah?) in case that creature is 
superior to me. Therefore if you still say contrary to Ni%ti- 
Sastra that I should not, though knowing this, in any case 20 
abandon this great forest that has been inherited from my 
ancestors, then there is a story that is quite apposite to the 
accasion”. 

Davanaka asked, “What is it”? 

Pingalaka then said: (Here follows the story of the Jackal 25 
and the Speaking Cave) Besides it is said in the Nttisastra, 
atmartham prthivin tyajet*), that is that one should abandon 
the earth to preserve ones self. Tan ullote maru lokam untu‘) 
is a current saying. It is universally agreed and said, and 

1) “The horse and the buffalo both perish when they meet (i.e. 
fight) together”. 

2) “Fighting against a person of superior strength is like the fight 
of a foot-soldier with an elephant”. 

3) “One should abandon (even the whole) earth for the sake of 
preserving one’s own life”. 

4) “The three worlds exist, if one exists (i. e. kingdom, wealth etc. 
are of value to one, only when one is living)”. 
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heard and known that the preservation of one’s self is the 
highest aim of life. How then can I stay in this place”? 
Davanaka said: “Though it is very surprising that so 
much fear should have been caused in Your Majesty’s mind 
5so far, I shall first find out whether the creature that has 
caused such fear possesses the characteristics mentioned by 
you, and whether it is alone or accompanied by the two-fold 
army; and after I learn for certain that the enemy is really 
strong, I shall think over what ought to he done”. He then 
10 communicated some stratagems and then continued: 
“ksine kose prajd-nadge gatrau nikata-vartini | 
na sthatavyam na yoddhavyam tad-desam ca parityajet ||). 
Of the circumstances mentioned in this maxim, there is at 
present merely the apprehension that the enemy is closing 
15 upon you; but not one out of the seven components is wanting 
to you. If the enemies cannot be brought under control by 
stratagem and other means, then flight would be the only 
recourse. If, without trying them, you become afraid and flee 
at the mere hearing of a sound it will be like the story alluded 
20 to in the verse: 
parvam eva maya jhatam parvam etad vivecitam | 
anupravisya vijfatam yavad daru ca carma ca ||*)”. 
Pingalaka asked, “what is it”? Davanaka said: — 


The Jackal and the Drum. 


25 In a forest that was terrible and causing fear on account 
of its herd of wild elephants, beasts of prey, and mountains 
and caves, lived a jackal named Mahabhiru (Very-timid). One 
day that jackal searched the whole forest with the desire of 
obtaining food, and not finding anything in any place, went 

30 to a crow that was his friend. The crow welcomed him and 
said, “What, brother-in-law, why are you so poorly”? The 


1) “When the treasury is empty, subjects killed, and enemy near, 
one should not stay, nor offer fight; one should abandon that country 
(and ffee)”. 

2) “I knew, I divined this, before. When I got into it, I found 
out that it was (nothing but) skin and wood”. The stanza seems to be 
corrupt. 
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jackal replied, “Not finding any food from some days, I have 
become emaciated and come to you with expectations”. 

The crow said, “This is not a difficult matter. Please 
remain here until I go and return”. Saying this the crow 
flew away as swift as the wind and returning said, “On the 5 
bank of yonder river I have seen a battle-field in which 
fought two kings with their four-fold armies and which is full 
of corpses. There is enough food there to rid your body of 
its emaciation. Go there”. The jackal then ran to the battle- 
field and was rejoicing much at seeing the many corpses there 10 
when he heard a fearful sound that swelled suddenly, and 
being unable to remain there, fled. A jackal named Lamba- 
karna (Pendent-ear) seeing this inquired, “what is this, brother- 
in-law? Why are you fleeing in such fear”? The jackal 
(Mahabhiru) replied: “I went to the battle-field thinking that 15 
there was no living soul there and having heard there a 
fearful sound that made the earth resound, am fleeing”. The 
jackal (Lambakarna) then said: “Do not go without finding 
out what that sound is and fearing it even at a distance. 
Show me the place”. The two then went together and saw 20 
a big drum that was huge as a mountain peak and that 
made a loud noise when struck by the wind-moved branch 
of a tree but was silent when it was not so struck. Seeing 
this, the jackal (Lambakarna) after ascertaining that there 
were no men moving, went near to it. Apprehending that 26 
there may be something within, he bored through one of its 
sides and seeing nothing in it, ridiculed Mahabhiru for being 
afraid at a distance. 

Therefore if you are startled at a mere sound, you will 
be the object of ridicule. Let Your Majesty send me to find so 
out what it is and then do what is needful in the matter”. 

Piigalaka then said: “This task is for messengers, 
Braéhmanas and couriers, and not fit for you. How then can 
I send you on such a difficult errand”? 

Davanaka said: “As Your Majesty has said, kings should 35 
at the very first send high officers and favourites to friends 
or to such places only where their orders are obeyed, and not 
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to enemies. Because you know this principle of Nitisastra 
and because you apprehend that some danger may befall me 
if I go there, you have kindly spoken like this. Though this 
humble servant is greatly honoured by this, still this course 
5 does not suit the present occasion which has caused so much 
concern to Your Majesty. Therefore I shall myself go in any 
case”. 
Piigalaka was pleased there at and said: “You have got 
in a very high degree the virtues that the ancient teachers 
10 have laid down for good servants in the verse: — 


aprajhena ca katarena ca gunah syat sdnurdgena kah 
prajha-vikrama-salino 'pi hi bhavet kim bhakti-hinat phalam | 
prajha-vikrama-bhaktayah samudita yesim guna bhitaye 
te bhrtya nrpateh kalatram itare sampatsu capatsu ca ||). 


15 What instruction can I give you? Act so that you may have 

safety, and I glory. Go now quickly”. And Davanaka went. 

Similarly, in respect of the stories comprised in class 

C also, there are many differences in detail between Du. and 
Pn. as can be seen from the following. Synopses: — 


20 Du. I. 13: Grateful Animals and Ungrateful Man. 
[= Pn. L. 9.] 


A hunter named Kambalaka was once chased by a tiger 
and fleeing for his life fell into an old well. The tiger too 
that was following immediately behind fell into it. By that 

25 time an ape Capalaka that had gone there to drink water 
and that finding it difficult to get into the well had caught 
hold of a serpent’s tail thinking it to be a creeper, had 
fallen into the well with the serpent. 

At that time a Brahmana named Sivabhiti who was on 

soa pilgrimage to holy places happened to pass that way. 


1) “Of what use is (a servant) who, though devoted, is not clever 
and is timorous, or who, though clever and courageous, is lacking in 
devotion? It is those servants only who show forth in a high degree 
cleverness, courage and devotion, that can contribute to the prosperity 
of the king: the others are but part of his household in times of pro- 
sperity as well as of adversity”. 
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Feeling thirsty he let down his water-pot into the well after 
tying it with the bine of a creeper. While drawing it up 
again he felt it to be very heavy, but determininz to see the 
matter through he put forth his strength and slowly drew 
it up, when the tiger came ont and prostrated himself before 5 
him. The Bréhmana being astonished asked him why he had 
fallen into the well; and the tiger in reply related how he, 
the hunter, the monkey and the serpent had fallen into it 
and then said: “Your reverence, through your kindness I have 
come ont of the jaws of death and been restored to life. I 10 
dwell in a cave at the foot of yonder mountain. Please come 
there and I shall give many priceless things”. The Brahmana 
replied: “I shall first draw out the other creatures mentioned 
by you, and shall visit your cave when returning from pil- 
grimage”. The tiger then cautioned the Brahmana against 15 
drawing out the hunter and then went on his way. 

The rest as in Pn.; But the person bitten by the serpent 
is not the queen but the King’s eldest son; and the King on 
learning Sivabhiti’s story gives him much wealth and has the 
hunter put to death. 20 


Du. 1.14. The two Parrots. [= Pn. I. 29.] 

A king named Janddaya once went a-hunting. Learning 
of this one of his enemies set upon him in order to kill him; 
which perceiving from afar the King decided that it was 
better to flee and save his life than to meet with certain es 
death, and galloped off swiftly on his thorough-bred. He went 
to a settlement of kirdtas, but on hearing a parrot in a cage 
exhorting them to come and rob him, he galloped off again 
and went to a thick wood from amidst which he saw columns 
of smoke going up and which he therefore concluded contained 30 
another settlement of kirdtas. His horse being by that time 
thoroughly tired, he determined to stop there and risk it. He 
therefore alighted from the horse and proceeding on foot found 
out from the smell of oblations that it was the hermitage of 
some sages. 35 

Rest as in Pn.; but it is related in Du. that the King 
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saw the chief sage of the hermitage and received some teachings 
from him by way of reply to the questions which he propounded. 


Du. 1.17. Swan and Owl. [=Pn.I. 12]. 
In a lotus-pond in the midst of a great forest there once 
5 lived a swan named Sumitra between whom and an owl named 
Kanakaksa there had grown friendship. The latter lived in 
a great banyan tree; and once when a great army of elephants, 
chariots, horses and foot-soldiers encamped near it the owl 
was over-joyed and going to his friend Sumitra said to him: 
10“I have until now always visited your house and returned 
satisfied (with your hospitality) while you have never come 
to my house. Come now therefore and see my wealth and 
glory”; and overbearing his refusal, carried him with him 
and pointed out to him as his the camp of elephants, horses 
15 soldiers, chariots, nobles and fair women. 

At day-break, the trumpets of departure were blown and 
the men began to shift the camp. Seeing this the swan asked 
his friend where his army was going. The owl said that he 
would order it not to move and began to cry out unceasingly. 

20 Hearing this cry of ill-omen, the King countermanded the order 
to march and ordered a halt. The same thing happening however 
on the second and on the third day, the King became angry 
with the bird of ill-omen which would not let him proceed 
further and ordered once of his clever marks-men to discharge 

25 an arrow in the direction from which the sound came and to 
kill the bird. This was done; but owl having taken shelter 
in his nest, the arrow struck the swan instead and killed him. 


Du. I. 7. Dove gives up his life for the Hunter. 
[= Pn. III. 8.] 

80 A kirdta chief once went to the forest to get some game. 
Not getting any and being soaked by rain he took shelter 
under a banyan tree and sat there shivering with cold. Seeing 
his plight a dove that lived on the tree brought with its beak 
a piece of burning wood from a hermitage near by, placed 

85 it and well dried twigs and straw near him and made a fire. 
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The kirdta warmed himself at the fire but began to suffer 
keenly from hunger. Seeing this the dove determined to 
sacrifice its own life and fell into the fire in order that the 
kirata may eat its cooked body and appease his hunger. 


Du, III. 14: The Butter-blind Brahmana. [=Pn.IIL. 17] 5 

In the town Vardhamana lived a Brahmana named Visnu- 
Sarma whose wife Durmati was fond of consorting with other 
men. Suspecting this the Brahmana resolved to find it out and 
telling her one day that he would go to the neighbouring 
town, he set out from his horse and returning secretly to it 10 
hid himself and watched. Meanwhile his wife sent for her 
lover who came and scolded and beat her in anger for not 
having sent for him all these days; whereupon she assured 
him that she had not forgotten him, that she always had him 
in her mind but that there had been no opportunity to send 15 
for him earlier since that wretch of her husband was always 
in the house. She therefore besought him to think of some plan 
by which her husband might lose his eyes; and thereupon 
her lover said: “The god Ganega at the entrance to our town 
is reputed to grant all objects desired. Do you go there 20 
to-morrow and offer prayers to him; and your desire will be 
fulfilled”, and she agreed to do so. 

The Brihmana who overheard all this thaught within 
himself: “If I fall on them now Puskara will kill me; for I 
am weak. Therefore 1 must somehow contrive to get strong 2 
first; I shall then mete out their desert to them”. He therefore 
went and hid himself behind the image of GaneSa; and when 
the adulteress came there after sun-rise, and after worship 
gave expression to her desire, vowing to offer a gold orna- 
ment if it was fulfilled, the Brahmana who was behind the so 
image said: “In that case give your husband an oil-bath 
everyday and delicious food of all kinds to eat: he will become 
blind after seventy-one days”. 

The adulteress rejoiced much that the god has spoken to 
her; and returning home, she prepared all kinds of delicious ss 
dishes and kept ready many fruits for her husband. As soon 
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as he came home she greeted him in humility, rubbed oil on 
him and bathed him. She then served him all kinds of most 
delicious food, saying, “You have been getting thin from some 
days. Be pleased therefore to bathe’) and eat like this every day 
5 for sometime until you regain your strength”. The Brahmana 
did so and one day with a view to decieve her said, “there 
is a veil across my eyes and I cannot see my toe”. Some 
days later when he had fully regained his strength he called 
her again to him and said, “Now I cannot see even you”. 
10 Believing this his wife offered to the god GaneSa what she 
had promised and sent for her paramour even though the 
Brahmana was at home. The two then had a merry time 
together till midnight and fell asleep, when the Brihmana 
who was watching for this opportunity killed the paramonr 
15and thus attained his object. 


Du. V.2. Mice free Elephant. [=Pn. II. 8] 
Once there fell much rain on the earth and a great volume 
of water flowed into a stream which rose high in flood. A 
mouse named Baludaleya who had taken refuge with his 
20 followers on a raft which was being carried by the flood, 
saw a herd of elephants coming to drink water and said to 
their chief: “Oh! King of elephants I am being carried away 
with my followers by the flood. If you can save us, I shall 
on some occasion render you a similar service”. On hearing 
25 this, the king of elephants drew the raft to the bank; and 
the mouse king bowing before him in gratitude, said, “Please 
call on me when you are in trouble”, and went on his way 


1) It is the opinion of writers on Vaidya-sastra that oil-baths in- 
duce tone and vigour in the body. Compare Vagbhata’s Astargahrdaya, 
I. 2.8: 
abhyangam Gcaren nityam sa jaragramavataha | 
drstiprasdda-pusty-dyus-svapna-sutvakiva-dardhyakrt || 

and the following passages of Yogaratnakara (Nirnayasigaraed., 1907; p, 27): 
romakipa-éikhajala-dhamanthhih kalevaram | 
tarpayed balam Gdhatte sneho yakto 'vagahane || 
adbhih samsikta-milanam tariind@m pallavadayah | 
vardhante hi tatha nfnam sneha-samsikta-dhatavah. || 
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Some days later, the elephant became a captive and 
was tied by bands to a stake. Remembering the mouse-king, 
he called on him for help; and the mouse-king and his followers 
cut the bonds to pieces with their teeth, set free ‘he elephant, 
and thus returned the favour which they had formerly received. 5 

I now give below the Sanskrit stanzas and sentences that 
are quoted by Durga in his work, marking with an asterisk 
the kathdsangraha or introductory stanzas: 
avinaya-ratam antaranabhijnam 

vagam avasam hi nayanti vidvisah | 10 
Sruta-vinaya‘nidhim samaéritam tam 

tanum api naiti parabhavah kvacit|| 1 
svabhavam anuvartante pandityam kim karisyati | 2 
bhedah pariksé visvasaS caturtham vaficanam tatha | 
mitra-kéryam ca pancaite kathaés tantrartha-samjnakah || 3 15 
*vardhamano mahan snehah paicdsya-vrsayor vane | 
pisunenatilubdhena jambukena vinasitah || 4 (cf. I. 1)%) 
*abhyantara-gataé bahya bahyaS cibhyantaram gatah | 
yair nara nidhanam yanti yatha raja Kacadrumah || 5 (cf. 1. 86) 
*avyaparesu vyaparam yo narah kartum icchati | 20 
sa eva nidhanam yati kilotpativa vanarah || 6 (cf. I. 5) 
suhrdim upakara-karanad 

dvisatém apy apakara-karanat | 
nrpa-samsraya isyate budhair 

jatharam ko na bibharti kevalam || 7 (cf. I. 6) 25 
prabhur guna-vihinopi vipattau na parityajet | 8*) 

1) That is, Verse 1 in Book I of T.; and similarly throughout 
when no express reference is made to any other work. 

2) The scholiast’s explanation of this half-verse shows that guna® 
is the correct reading, and not gana® as printed in the edition. Similarly, 
the scholiast’s explanation of nos. 19, 101, 110, 203 and 227 indicates that 
vikramam, tatha pradhinam, tavad bhayasya bhetavyam yavad bhayam 
anagatam, sa tatha vancyate and ko videgas savidyanam are the correct 
readings in paidas d.d.ab, c and c of those verses and not vigraham, 
pradanam, yavad Lhayasya . . tavad, satatam vaiicyate .., and ko videsgas 


samarthinam as printed in the edition. 
The edition has durgrahyatvam in pada c of no, 97; and no. 101 ab 
read in the edition as 
karyegu yad Gsannam vinipaite yat pradainam ca |. 
Zoitschr, f. Ind. u. Iran, Bd. VI. 20 
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udirito ‘rthah pasuna ’pi grhyate 
haya ca nigds ca vahanti coditah | 
anuktam apy thati pandito janah 
parehgita-jnana-phala hi buddhayah || 9 (cf. I. 16) 
5 asannam eva nrpatir bhajate manusyam 
vidya-vihinam akulinam apanditam va | 
prayena bhimi-patayah pramada latas ca 
yah parSvato vasati tam parivestayanti || 10 (cf. I. 18) 
buddheh phalam anagrahah | 11 
10 dantasya nirgharsanakena rajan 
karnasya kandiiyanakena vapi | 
trnena karyam bhavatisvaranam 
kim ahga vik-panimaté narena || 12 (cf. I. 30) 
svamini gunantarajie gunavati bhrtye ’nukilini kalatre | 
15 mitre cavyabhicérini nivedya duhkham sukhibhavati || 13 
*anigatam yah kurute sa Sobhate 
na Sobhate yo na karoty anagatam | 
vane vasann atra jaram upagato 
bilasya vico na kadacana srutah || 14 (cf. Tantra. B, III. 97) 
20 ksine koSe praji-nase Satrau nikata-vartini | 
na sthatavyam na yoddhavyam tad-desam ca parityajet || 15 
*pirvam eva mayé jiatam pirvam etad vivecitam |?) 
anupravisya vijiiétam yavad daru ca carma ca || 16 (ef. I. 51) 
aprajnena ca~katarena ca gunah syat sfénuragena kah 
25 prajna-vikrama-Salino’pi hi bhavet kim bhakti-hinat phalam | 
prajna-vikrama-bhaktayah samudité yesim guna bhitaye 
te bhrtya nrpateh kalatram itare sampatsu capatsu ca || 17 
ahara-nidra-bhaya-maithunam ca 
simanyam etat pasubhir naranam | 
30 jninam naranim adhiko viseso 
jianena hinah paéubhis samanah || 18 


It may also be observed that the scholiast’s explanation of no. 180 
shows that he had before him a different reading of pidas ¢ and d, 
which it is not possible now to reconstruct. 

1) The explanation of the scholiast indicates that his reading of 
pada b differed from that given in the edition, and also from that 
found in T. 
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trnani nonmilayati prabhafijano 

mrdini nicaih pranaténi sarvatah | 
samucchritan eva tariin prabadhate 

mahan mahatasv eva karoti vikramam || 19 (cf. I. 52) 
gandasthale mada-kale mada-vari-lobha- 5 

matta-bhramad-bhramara-pada-talahato "pi | 
kopam na gacchati nitanta-balo ’pi nagas 

tulyam balena balinah pratikopayanti || 20 (cf. I 58) 
sarpah krirah khalah krirah sarpat kriratarah khalah | 
mantrausadhi-vagah sarpah khalah kenopasamyati || 21 10 
dsanne ’pi na saraige karoty 4%im mrgadhipah | 
uttuhga-matta-mataiga-mastaka-nyasta-locanah || 22 
trnam api puruso névamanyeta | 23 
pranamaty unnatihetor jivita-hetor vimuncati pranan | 
duhkhiyati sukha-hetoh ko miidhah sevakad aparah || 24 15 
bhetavyam nrpates tatas sacivato rajnas sutad dhirtato 

dhanyas te sukha-lesa-lina-manasah prapta-prasddoditah | 
no cet pidana-mana-hanim adhikam yanti pratitam tatah 

seva laghava-karini nanu maha-kastam vidhes cestitam || 25 
eka-dravyabhilasitvam mahatém vaira-karanam | 26 20 
prarabdhasyantagamanam mahapurusa-laksanam | 27 
gantavya raja-sabhaé drastavya raja-pijitah purusah | 
yady api na bhaved artho bhaved anartha-pratikarah || 28 
pratyakse guravah stutyéh parokse mitra-bandhavah | 
karmante dasa-bhrtyaS ca na tu putro mrtah striyah || 29 25 
istaya durmatim dadyad yo néma narakam vrajet | 
tasmat sarva-prayatnena istam dharmena yojayet || 30 
yavanti paSu-romani tavat krtva hi maranam | 
vrtha pasutvam apnoti narakam caiva gacchati || 31 
yavaj-jivam sukham jiven nasti mrtyor agocarah | 80 
bhasmi-bhiitasya dehasya punar-igamanam kutah || 32 
sandigdhe ‘pi pare loke tyajyam eva subham budhaih | 
yadi nasti tatah kim sydd asti cen nastiko hatah || 33 
kah panthaéh k& varté ko modate kah sevyate | on 

20 
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pranaighatan nivrttih para-dhana- 
harane samyamah satya-vakyam 
kale Saktya pradinam yuvati-jana- 
kathi-mika-bhivah paresam | 
6 trsna-sroto-vibhahgo gurusu ca 
vinayah sarva-bhitaénukampa 
simanyam sarva-Sastresv anupahata- 
vidhih Sreyasim esa panthah || 35 
asmin mahaty anda-katéha-madhye 
10 Siryagniné ratri-dinendhanena | 
masartu-darvi-parighattanena 
bhitani kalah pacatiti varta || 36 
paiicame "hani gasthe va Sikam pacati yo grhe | 
anrmo hy apara-presyah sa ratrim-cara modate || 37 
15 eka bharya trayah putraé dvau halau dasa dhenavah | 
madhya-rastram tu sukgetram asti ced ati sevyate || 38 
friyatam dharma-sarvasvam Srutva caivavadharyatam | 
atmanah pratikilani paresim na samacaret || 39 
raktad vrttim samapadya hy araktam tu parityajet | 40 
20 yo dhruvani parityajyadhruvani parisevate | 
tasya dhruvani naSyanti adhruvam nastam eva ca || 41 
(ef. Pn. IT. 148) 
visvasa-pratipanninaém vaticanam ka vidagdhata | 42 
datavyam bhoktavyam sati vibhave naiva saficayed artham | 
25 paSyeha madhukaranam sajicitam artham haranty anye || 43 
*jambuko mega-yuddhena vayam casadhabhitina | 
ditika tantuvayena trayo 'narthah svayam-krtab || 44 (cf. 1.54) 
asanna-karyasya samudbhavartham 
agamino ’rthasya ca saigrahartham | 
so anartha-karya-pratighatanartham 
yan mantryate '’sau paramo hi mantrah || 45 (cf. I. 56) 
*upayena hi yac chakyam na tac chakyam parakramaih | 
kaki kanaka-sitrena krsna-sarpam aghatayat || 46 (cf. I. 59) 
ature vyasane prapte durbhikse Satru-vigrahe | 
s5raja-dvare Smasane ca yas tisthati sa bandhavah || 47 
raja kélasya karanam | 48 
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*bhaksayitva bahiin matsyan uttamidhama-madhyaman | 
ati-laulyad bakah kascin mrtah karkata-sahgrahat || 49 (cf. 1.60) 
*buddhir na vidyate yasya balam tasya karoti kim | 
maha-balo ’pi paficisyah gaSakena nipatitah |] 50 (cf. I. 52) 
naSakyam buddhimatah purusasya | 51 5 
ksana-vidhvamsini kaye ka cinté marane rane | 52 
yad istam tasya tad brityad yasya necchet pardbhavam | 
ega eva satém dharmo viparitam ato ‘nyatha || 53 
abhrantaS ca nrpo nasti Srotriyo nasti buddhiman | 
avidagdha ‘igana nasti kirato nasti niéSathah || 54 10 
yasminn evadhikam bharam dropayati parthivah | 
sute va tatkuline va sa laksmya harate manah || 55 (ef. I. 71) 
miila-bhrtye séparidhe ‘py agatam tu na manayet | 
pirvasritena rajyam ca sidhyate na parena ca|| 56 (cf. I. 75) 
svami-hita-nisthuranim vijiapayatim yathocitam kale | 15 
bhrtyanim yas tasman mrtyur api slaghaniyo ’sau || 57 
viruddhasya ca bhrtyasya dantasya calitasya ca | 
amatyasya ca dustasya miilad uddharanam sukham || 58 (cf. 1.65) 
gaccha diram api yatra nandase 

precha balam api buddhi-vistaram | 20 
dehi deham api patra agate 

chindhi bihum api dustam Atmanah || 58 (cf. Pn. I. 430) 
na casti puruso rajiim yo na kamayate Sriyam | 
aSaktah Sriyam anetum narendram paryupasate || 60 (cf. I. 68) 
aneka-doga-dusto ‘pi kaéyah kasya na vallabhah | 25 
kurvann api vyalikani yah priyah priya eva sah || 61 

(ef. SP. I. 62) 
kim gajena pramattena kim dustena ca mantrina | 
kim dhanenadtiduhkhena kim mitrena Sathena ca || 62 (cf. I. 72) 
satam matim atikramya yo ’satém vartate vase | 30 
acirat sa sthita-sthine dvisatafh vartate vase || 63 (cf. I. 73) 
apriyasyapi vacasah parindmavirodhinah | 
vakta érota ca yatrasti ramante tatra sampadah || 64 (ef. I. 74) 
sulabhah purusd rajnah satatam priya-vadinah | 
apriyasya ca pathyasya vakta srotaé ca durlabhah || 65 35 
ksudre ’pi ninam saranam prapanne 

mamatvam uccaih sirasam sativa || 66 


804 A. VENKATASUBBIAH. 


svartham uddharate prajnah svartha-bhramso hi mirkhata | 67 
bahis sarvakaéra-pravana-ramaniyam vyavaharan 
paranihya-sthanany api tanutarani sthagayati | 
jagad vidvan evam nipunam ati-sandhiya kapataih 
5 tatasthah svan arthan ghatayati ca maunam ca bhajate || 68 
durjanah prakrtim yati sevyamano ‘pi yatnatah | 
svedanabhyafijanopayaih Sva-puccham iva namitam || 69 
(cf. I. 77) 
nrpah kamasakto na ganayati karyam na ca hitam 
10 yathestam svacchando viharati ca matto gaja iva | 
tadadhmatah pascat patati sa yada Soka-gahane 
tadamatye dogan ksipati na nijam vetty avinayam || 70 
(cf. I. 83) 
miusaké grha-jatas ca hantavya hy apakarinah | 
15 upapradanair marjaro hitakrd raksyate budhaih || 71 (cf. I. 46) 
upakartari saj-jane ’pi nicah 
krta-krtyas tv apakartum ihate | 
ata eva hato vane sa-putro 
hy upakarta Kathakena vanarah || 72 
20 upakaro ’pi nicanaém apakaraya kalpate | 
payah-panam bhujafganam kevalam visa-vardhanam || 73%) 
mata ‘py eka pita ‘py eko mama tasya ca paksinah | 
aham munibhir anito nitas sa tu gavaSanaih|| 75 (cf. Pn. I. 416) 
*aham muninaém vacanam srnomi 
2% §Srnoty asau krira-gavasananam | 
pratyaksam etad bhavata ’pi drstam 
samsargajé doga-guna bhavanti || 86 (cf. Pn. I. 417) 
*na tv avijiata-silaya grhe dadyat pratisrayam | 
Dundukasya hi dogena hata Mandavisarpini || 77 (cf. I. 87) 
so aham ihaiva vasann api tavakas 
tvam api tatra vasann api mamakah | 
hrdaya-sahgama eva su-saigamo 
na tanu-sahgama eva su-safigamah || 79 


1) The Sanskrit passage which the editors have nnmbered 74 is 
the same as no. 76d; and similarly the passages numbered 78, 108, 188 
and 172 in the edition are the same as 82b, 109 ab, 54d, and 177 ab 
respectively. I have therefore thought it unnecessary to reproduce them here. 
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dadati pratigrhnati guhyam akhyati prechati | 
bhunkte bhojayate caiva Sad-vidham mitra-laksanam || 80 
(ef. Pn. IT. 39) 
sneho ‘pi karanam anartha-paramparayah || 81 
*akala-caryam visamesu gosthim 5 
kumitra-sevam na kadapi kuryat | 
pasyandajam padma-vane prasiitam 
dhanur-vimuktena Sarena viddham || 82 (cf. Pn. I. 280; 
SP. I. 93) 
*sukham vasantah payasd ca pustah 10 
nrpasya bharya-saha-dipyamanah | 
te dundubhah sarpa-krtaéparadhin 
nasta dhruvam dusta-parigrahena || 83 
gurur agnir dvijétinam varnanim Brahmano guruh | 
patir eva gurus strinam sarvasyabhyagato gurub || 84 15 
(cf. Pn. I. 257) 
atithir yasya bhagnaso grhat pratinivartate | 
sa datva duskrtam tasya punyam adaya gacchati || 85 
yo 'vinitasya samsthinam dadati sa vinaSyati | 
Dundukasyaparadhena hata Mandavisarpini || 86 
sa kim-sakha sidhu na Sasti yo ‘dhipam 
hitan na yah samSrnute sa kim-prabhuh | 
sadanukilesu hi kurvate ratim 
nrpesv amatyesu ca sarva-sampadah || 87 (Kiratarjuniya, I. 5) 
sampattayah parayattah sada cittam anirvrtam | 25 
taj-jivitam avisvasyam tesim ye raja-samSrayah || 88 (cf. I-87) 
acirya narapatayas ca tulya-sila 
na hy esam paricitam asti sauhrdam va | 
Susriisim ciram api sambhrtam prayatnat 
samkruddha raja iva nasdyanti meghah || 89 (cf. 1.89) — 30 
Sastram suniscita-dhiya paricintaniyam 
aradhito 'pi nrpatih parisahkaniyah | 
anke sthita ’pi yuvatih parirakganiya 
Sastre nrpe ca yuvatau ca kuto vasitvam || 90 
karanenaiva jayante mitrani ripavas tatha | 85 
ripavo yena jayante karanam tat parityajet || 91 (cf. Pn. II. 26) 


$ 
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nimittam uddisya hi yah prakupyate 
dhruvam sa tasyapagame prasidati | 
akarana- dvesi mano hi yasya tad 
vairam kada ’sau paritosam egyati || 92 (cf. I. 94) 
5 aranya-ruditam krtam Sava-Sariram udvartitam 
sthale ’bjam avaropitam badhira-karna-japah krtah | 
&va-puccham avandmitam satatam iigare varsitam 
dhrto ’ndha-mukha-darpano yad abudho janah sevitah || 93 
(cf. T. 105) 
10 gund gunajhesu guna bhavanti 
te nirgunam prapya bhavanti dosah | 
su-svadu-toyabh pravahanti nadyah 
samudram asidya bhavanty apeyah || 94 (cf. I. 100) 
krta-Satam asatsu nastam subhasita-Satakam ca nastam ajnesu | 
15 vacana-atam avacanajie buddhi-Satam cetyacetane nastam || 95 
(cf. I. 103) 
durjana-gamya naryah prayenapatrabhrd bhaved raja | 
krpananusari vittam devo giry-udadhi-varsi ca || 96 (cf. I. 92) 
snigdhair evapy upakrtam api dvegyatém eti kim cit 
20 snigdhad anyair apakrtam api pritim evatanoti | 
durgrahyatvan nrpati-vacasim eka-bhavasrayanam 
seva-dharmah parama-gahano yoginam apy agamyah || 97 
(cf. I. 99) 
maundn mikah pravacana-patur vacako jalpako va 
25  paréve dhrstah kim uparathava (so!) dirato 'py apragalbhah | 
ksintya bhirur yadi na sahate prayaso nabhijatah 
sevé-dharmah parama-gahano yoginim apy agamyah || 98 
para-sevi manusyanam asi-dharavalehanam | 
paficinana-parisvaigo vyali-vadana-cumbanam || 99 
30 Vaidyo vidvaj-jano ’matyo yasya rajnah priyam vadet | 
arogya-dharma-kogebhyah ksipram sa parihiyate || 100 (cf. 1.97: 
karyesu yad dsanna-vinipatam 
yat pradhanam ca | 
Sakyam sukhanubandham vipula- 
phalam yac ca dharmistham || 101 
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mrduna salilena bhedyamanany 
apakrsyanti girer api sthalani | 
upajapaka-karnajipakaughaih 
kimu cetamsi mrdiini manavanam || 102 (ef. 1. 120) 
narapati-hita-kartaé dvesyatim yati loke 5 
janapada-hita-karta tyajyate bhimipalaih || 
iti mahati virodhe drSyamane samane 
nrpati-janapadanim durlabhah karya-karta || 108 
(cf. Pn. I. 101) 
yadrsi jayate buddhir vyavasayas ca tadrgah | 10 
sahayas tadrso jneyo yadrsi bhavitavyata || i (cf. Spl. I. 249) 
ha go-pradanam na ca bhimi-danam 
na canna-dinam na hiranya-danam | 
sarva-pradanesy abhaya-pradanam 
tatha pradhanam pravadanti dhirah || ii (cf. I. 117) 15 
paropakarartham idam Sariram | 104 
Sariram adyam khalu dharma-sidhanam | 105 
punar vittam punar mitram punar bharyé punar mahi | 
punas Sabdadayo ramya na éariram punah-punah || 106 
*bahavah panditah ksudrah sarve mayopajivinah | 20 
kuryur dogam adosam va ustre kakadayo yatha || 107 (cf. 1.116) 
*bahavo balavantas ca upayajnas ca durjanah | 
Sakya vaiicayitum buddhya Brahmanam chaga-kurkurat || 109 
(ef. IIL. 69) 
kartavyam ca na kartavyam yad uktam bahubhir janaih | iii 2s 
tavad bhayasya bhetavyam ydvad bhayam anagatam | 
igatam tu bhayam drstva tat-kale ca bhayam tyajet || 110 
ko ‘ham kau deSa-kalau sama-visama- 
gunah ke dvisah ke sahayah 
ka Saktih ko ’bhyupayah katham 30 
api ca kiyat kidrsi daiva-sampat | 
sampattau ko ‘nubandhah pratihata- 
vacanasyottaram kinnu me syad 
ity evam karya-siddhau vyavasita- 
manaso nopahasyam prayanti || iv (cf. IIL. 121) 35 
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gunavad agunavad va kurvaté karya-jatam 
parinatir avadharya yatnatah panditena | 
ati-rabhasa-krtanim karmanim 4 vipatter 
bhavati hrdaya-dahi Salya-tulyo vipakah || 111 
5satam sipta-padam maitram | 115 
Brahmanan navamanyeta navamanyeta devatah | 
sarva-deva-mayo vipro na tad-vacanam anyatha || 116 
*snigdhanam hita-kartrnim yo vakyam nabhinandati | 
sa kirma iva durbuddhih kasthid bhrasto vinasyati || 117 
10 (ef. I. 127) 
*anigata-vidhata ca pratyutpanna-matis tatha | 
dvav imau sukham edhete yad-bhavisyo vinasyati || 118 (cf. 
I. 128) 
asah pirayitum gunan prakatitum 
15  mdanonnatim raksitum 
karyam sédhayitum khalan 
skhalayitum laksmim samasevitum | 
sva-pranaih parikalpitanjali- 
jalaih vikriya deha-sthitim 
20 santo bhipatim aSrayanti na 
punar dainyaya duhkhaya ca || 119 
*Satror balam avijhaya vairam acarate tu yah | 
sa pardbhavam apnoti samudra iva tittibhat || 120 (cf. I. 125) 
sahasaih khalu Srir vasati | 121 
2 sandigdho vijayo yudhi | 122 
arthi dosam na pasyati | 123 
para-dira-gamanam anayuh | 124 
na vadet svamini kruddhe yuktam apy uttaram budhah | 
jvaridau dugdha-panam hi visam ahur maniginah || 125 
80 bhinatti samyak prahito bhedopayas sthirim matim | 
bhiidharan karkaSa-Silan mahasanir ivodakam || 126 (cf. I. 129) 
durmantrinam kam upayanti na niti-dosaih 
santapayanti kam apathya-bhujam na rogah | 
kam Srir na darpayati kam na nihanti mrtyuh 
85 kam stri-krté na visayaéh paritapayanti || 127 (cf. SP. III. 63) 
simaiva hi prayoktavyam ddau karyam vijanata | 
sdma-siddho hi vijayo na prayati paribhavam || 128 (cf. I. 137) 
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samadi-danda-paryantam nayah proktas catur-vidhah | 
tesém dandas tu papiyin tasmad dandam vivarjayet || 129 
(ef. I. 139) 
nha mayikhena ratnanam 
natapena na vahnina | 5 
samnaiva pralayam (V.1. prabhaya) yati 
vidviga-prabhavam tamah || 180 (cf. I. 138) 
karyany uttama-danda-sahasa- 
mayany ayasa-sidhyani ye 
prityé sannamayanti niti-kuSalah 10 
simnaiva te mantrinah | 
nissarélpa-phalani ye tv avidhina 
vanchanti dandidhamas 
tesim durnaya-cestitair narapater 
aropyate Sris tuldm || 131 (ef. Pn. II. 357) 16 
grhinah putrino milah ksatra-vit-cchiidra-yonayah | 
ity uktés sakgyam arhanti naya-kovidam apadi || 132 
Aditya-Candray anilo ‘nalas ca 
dyaur bhimir apo hrdayam Yamas ca | 
ahas ca ratri§ ca ubhe ca sandhye 20 
Dharmas ca janati narasya vrttam || 133 (cf. Pn. I. 141) 
*upiyam cintayet prajfias tatha ’payam ca cintayet | 
Sriiyate hi samudrante nakulair bhaksito bakah || 134 (cf. I. 168) 
brihi saksin yatha-vrttam lambante pitaras tava | 
tathé vikyam udiksante utpatantu patantu va || 135 25 
nagno mundah kapali ca biksarthi ksut-pipasitah | 
andhaé gatru-grham gacched yas saksi cénrtam vadet || 136 
dharmo jayati nadharma ity amogha-krtam vacah | 137 
*Dustabuddhes SubuddheS ca dvayor dharmasya samSayat | 
putrasya ’py ati-pandityat pita dhiimena maritah || 139 (cf. I. 167) so 
*dasi-mesa-viruddhena vanarah pralayam gatah | 
tasmit kalaha-saikirnam diratah parivarjayet || 140 
khade hasye ‘nna-panidau Satrund saha bhojanam | 
sambandham api kurvita tatra vairam anusmaret || 141 
apasya Lakgmi-haranartha-vairatim 85 
acintayitva ca tad-adri-mardanam | 


810 A. VENKATASUBBIAH. 


dadau nivasam Haraye mahodadhir 
vimatsaraé dhira-dhiyam hi vrttayah || 142 
*yo 'rtha-tattvam avijnaya vasam krodhasya gacchati | 
so ’cirid bhramgayen mitram Braéhmano nakulam yatha || 143 
5 (ef. V. 1) 
ayur-jnane vayo-jnane garbhini-garbha-sambhave | 
munayo pi vimuhyanti kim punar maimsa-caksusah || 144 
anagatavatim cintém yo narah kartum icchati | 
satatam panduraigas syat Nagasarma-pita yatha || 145 (cf. V. 2) 
10*anagatartham utpreksya yasyarambho vijrmbhate | 
loke hasyam avapnoti Somagarma-pita yatha || 146 
*ku-drstam ku-parijiaétam ku-Srutam ku-pariksitam | 
tan narena na kartavyam kiratena tu yat krtam || 147 (cf. V. 8) 
pumsém unnata-cittindm dvayam eva sukhaivaham | 
15 sarva-sahga-nivrttir va vibhitir va su-vistara || 148 
udyogi prapnuyad artham yaso vi mrtyum eva va | 
mrtyum eva nirudyogi na yaso nartha-sampadah || 149 
guru-patniva si ‘gamya ya Srih pirva-kramagata | 
sva-bhujoparjita ya tu sa hi sattvatam priya || 150 
20 arthindm krpana drstis tvan-mukhe patita sakrt | 
tad-avasthaé punar deva nanyasya mukham iksate || 151 
ma hehi suvaggahiya ma pattiya jinna ditti paccakkham | 
paccakkham miyadittam juttajuttam viydrehi || 152 
gurur atmavatém Ssasta Sasté raja duratmandm | 
25 antah-pracchanna-papanim asta vaivasvato Yamah || 153 
*na visvaset plrva-virodhitasya 
Satror hi mitratvam upagatasya | 
dagdham guhaém pagya ulika-pirnim 
kaka-pranitena hutdSanena || 154 (ef. III. 1) 
30 mantra-nisravah karyam vinaSayati 
sarva-dvarebhyo mantro rakgitavyah | 155 
balavata ’vastabdhasya videsa-gamanam tad-anupraveso va | 156 
jitena labhyate Laksmih mrtenapi suraiganah | 
ksana-vidhvamsini kaye ka cinté marane rane || 157 
36 puspair api na yoddhavyam kim punar nisitaié garaih | 
yuddham akgaya-dosédhyam pradhana-purusa-ksayam || 158 


The Pajicatantra of Durgasimha. 311 


kim na hanti sutam mitram bandhum artham Sriyam patim | 
sevyamano hi dandena sandigdha-vijayo yudhi || 159 
pravrddha-cakrina ‘kranto rajia balavata ’balah | 
sandhim eva hi kurvita koSa-dandatma-bhitaye || 160 (cf. III. 2) 
dharmah prag eva cintyah saciva-mati- 5 
gati bhavaniyaé sva-buddhya 
jneya lokasya vrttir vara-cara- 
nayanair mandalam preksaniyam | 
pracchadyau raga-dogau mrdu- 
parusa-gunau kala-yogena yojyav 10 
atma samrakganiyo rana-éirasi 
punah so ’pi na preksaniyah || 161 
prana-dravina-lobhena yah karoti yaso-vadham | 
sa papah kilakarthena dahann iva suralayam || 162 
Ramat parah Sirataro ’sti kas cit 15 
parabhavam stri-haranat tato ‘nyat | 
tatha ‘pi Ramo na SuSoga vardhim 
babandha setum vijayi sahisnuh || 163 
’ anyadaé bhiganam pumsim ksama lajjeva yositim | 
paraékramah paribhave vaiyatyam suratesy iva || 164 20 
nindantu niti-nipund yadi vi stuvantu 
Laksmih samavisatu gacchatu vai yathestam | 
adyaiva va maranam astu yugantare va 
nyayyat pathah pravicalanti padam na dhirah || 165 
asahayah samartho ’pi tejasvi kim karisyati | 25 
nivata-patito vahnih svayam eva prasamyati || 167 (cf.Pn.III.48) 
durga-hino narapatih vatabhrivayavaih samah | 168 
durgam catur-vidham proktam dpatsy asraya-kdranam | 
jalakam parvatam caiva dhénvanam vanajam tatha || 169 
yaso ‘dhigantum sukha-lipsaya va 80 
manusya-saikhyam ativartitum va | 
mahotsukaéném abhiyoga-janma 
samutsukevaikam upaiti Laksmih|| 170(Kiratarjuniya, III. 40) 
sipatnam vastujam strijam vag-bhiitam aparddhajam | 
vaira-prabheda-nipunaih vairam pancavidham smrtam || 171 85 
anditham liigam uddistam na mokgaya vidhiyate | 173 
Sreyamsi bahu-vighnani | 174 
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*bala-cumbita-nari ca trna-coras ca Brahmanah | 
dharmam karoti Sakunis tapaso nasti samSayah || 175 
atyicéram andciram atinindyam atistutih | 
atigaucam aSaucam va gsad-vidham dhirta-laksanam || 176 
5*ksudram arthapatim prapya na tad vivadatiém sukham | 
ubhav eva ksayam yatau yatha Sasa-kapifijarau || 177 (cf. 111.57) 
he jihve madhure snigdhe madhuram kim na bhasase | 
madhuram vada kalyani loko hi madhura-priyah || 178 
anarambho manusyénim prathamam buddhi-laksanam | 
10 drabdhasyanta-gamanam dvitiyam buddhi-lakganam || 179 
(ef. IIT. 70) 
baliyasé hina-balo virodham 
na bhiti-kémo manasa ‘pi kuryat | 
tathé ca kurvan na viset pataigo 
15 dipantaram prapya yatha vinasyet || 180 (cf. III. 71) 
dvi-hasto ’sti dvi-pado ’sti drsyate purusakrtih | 
Sita-vata-paribhrasto nilayam na karoti kim || 181 
sicimukhi duracaére mirkhe pandita-manini | 
asamartho grharambhe samartho grha-bhanjane || 182 
20 (cf. Pn. IV. 58) 
avinita-naranim hita-vikyam na bhasayet | 183 
*$reyo mirkhasya na briyat sahavasam ca varjayet | 
pasya vanara-mirkhena vane siicimukho hatah || 184 
fakyo varayitum jalena dahanas 
25  chatrena Sirya-prabha 
vyadhir vaidya-krtausadhena 
vividhair mantra-prayogair visam | 
nagendro nisitankusena samado 
dandena go-gardabhau 
30 sarvasyausadham asti Sastra-vihitam 
mirkhasya nasty ausadham || 185 
hinas Satrur nihantavyo yavan na balavan bhavet | 
sanjaita-bala-pauskalyah pascid bhavati durjayah || 186 (cf. 
III. 78) 
35 *Srityate hi kapotena SatruS Saranam Agatah | 
Jimitena yathai-nyéyam sva-mamsair api tarpitah || 187 (cf. 
IIL. 78) 
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*Satror api hitam sreyo vivadete parasparam | 
corena jivitam dattam raksasena tu go-yugam || 188 (cf. IIT. 79) 
upakarani vakydni Satrinam upalaksayet | 
vyadha mrga-vadham kartum hrdyam gayanti su-svaram || 189 
*sriyate hi mrtam simham ghatayitva tad-asthibhih | 5 
karayitva ca sa-pranam tena Tuhgabhujo hatah || 190 
pitr-gehe tu ya kanya rajah pasyaty asamskrta | 
aparasya tu s& veSya jaghanya vrsali mata || 191 
*sva vanaro mrgas caiva vyaghras simho maya krtah | 
krtaghno ’pi duracari puna§ Svaiva bhavisyati || 192 10 
*Siryam bhartaram utsrjya Parjanyam Marutam girin | 
sva-yonim migiké prapté svam yonim na parityajet || 193 
(ef. IIT. 85) 
adinasya pradanasya kartavyasya ca karmanah | 
ksipram akriyamanasya kalah pibati tat-phalam || 194 (cf. H. 15 
IV. 98) 
varam agnau pradipte tu prandnam parivarjanam | 
na ca rijana-samsarge muhirtam api sevanam || 195 (cf. III. 92) 
yad apasarati mesah karanam tat prahartum 
mrgapatir api kopat saikucaty utpatisnuh | 20 
hrdaya-nihita-vaird gidha-mantra-pracarah 
kim api viganayanto nitimantas sahante || 196 (cf. Pn. III. 35) 
vahed amitram skandhena yavat karya-viniscayah | 
tatah pratyagate kale bhindyaéd ghatam ivambhasah || 197 
abhimata-mahagranthi-prabheda-patiyasi 25 
gurutara-guna-gramambhoja-sphutojjvala | 
Vipula-vilasal-lajjé-valli-vidira-kutharika 
jathara-pithari duspireyam karoti vidambanam || 198 
kim na janimy aham bhadre yadé badhnami darduram | 
kim cit kilam apekse *ham vratannam Brahmano yatha || 199 s0 
(cf. Pn. Il. 216) 
*skandhenapi vahec chatrum karya-sidhana-buddhiman | 
vahata krsna-sarpena mandiko vinipatitah || 200 (cf. III. 107) 
Sastrair hataés tu ripavo na hata bhavanti 
prajnd-hataés tu ripavah prahataé bhavanti | 85 
Sastram nihanti purusasya Sariram ekam 
prajna kulam saha balam sahasa nihanti || 201 
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ekam nihanyat samdehah kando mukto dhanusmata | 
buddhir buddhimatam drsté hanyad rastram sa-rajakam || 202 
(cf. IIL 123) 
*praptam artham tu yo mohfd dnitam pratimuicati | 
58a tatha vaficyate midho jalajah kapina yatha || 203 (cf. IV. 1) 
dharmam artham ca kaémam ca tritayam yo ’bhivaichati | 
rikta-panir na gacchet tu gurum narapatim striyam || 204 
(cf. IV. 13) 
*§gatas ca gatas caiva yo gatva punar Agatah | 
10 akarna-hrdayo mirkhah svayam tena hatah kharah || 205 
(cf. IV. 15) 
kutortham hrdayam karnah kaémandhasya mrgadhipa | 
tad-diira-parinasto ’pi yo ‘yam maurkhyad ihagatah || 206 
phalany amrtakalpani trptim dasyanti yani me | 
istani bhadra na rocante tavapy audumbarani ca || 207 (cf. 
T. IV. 19) ; 
*sidhavo mantra-samyogad buddhimantas subyj-janah | 
sadhayanty aéu karyani kaka-kirma-mrgakhuvat || 208 (cf. IT. 1) 
nakha-cchedyam atikrantam paraSuna pi na sidhyate | 209 
20 yasya yad bhavitavyam hi tad bhavaty eva nanyatha | 
niyate tena margena svayam va tatra gacchati || 210 
gaja-bhujaiga-vihahgama-bandhanam 
gasi-divakarayor graha-pidanam | 
matimatim ca vilokya daridratam 
25 vidhir aho balavan iti me matih || v (cf. Pn. Il. 15) 
apat-kale dhanam rakged darain raksed dhanair api | 
atmanam sarvadié raksed darair api dhanair api || 211 (cf. 
PN. L 356) 
arthité vibhavas tyigah svatantryam ucitajiata | 
so etat panca-gunopetam dérayanti Svaram budhah || 212 
adhanam khalu jiva-dhanam hemartha- 
dhanam mahé-dhanam dhanyam | 
ati-dhanam etat sundara-vidya 
filam tapas ca mitram ca || 213 
35 svacchataé tyigité Sauryam samana-sukha-dubkhita | 
anuragas ca diksinyam satyam Saucam subrd-gunah || 214 
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Silam mahanuragas ca samksiptam mitra-laksanam | 
yasminn etad dhi tan mitram tatratmanam viniksipet || 215 
*kartavyani ca mitrani durbalani balani va | 
hasti-yiitham vane baddham miisakai$ ca vimucyate || 216 
(ef. Pn. IT. 169) 5 
*eka-pumsd na gantavyam ahina kaka-kdranat | 
dagtas safijivito viprah karkatasya prasadatah || 217 
dharmartham ksina-koSasya krSatvam ati Sobhate | 
suraih pitavaSesasya rekha himarucer iva || 218 
anyaya-vyaya-silaS ca hy anatha-kalaha-priyah | 10 
aturas sarva-bhaksi na naras Sighram vinasyati || 219 
saigrahi no ’vasidati | 220 
gan-masam tu bhaven nagas catur-masam tu pannagah | 
dvi-masam tu naraS caiva adya bhaksyo dhanur-gunah || 221 
anaksita ca priya-pirva-nésanam 15 
vivadanam duscaritanukirtanam | 
katha-prasaigo ua ca nama vismayo 
virakta-bhavasya janasya laksanam || 222 (cf. IL. 44) 
ajnatam jivitam simyam desa$ sinyo hy abandhavah | 
aputrasya gram Sinyam sarva-Sinya daridrata || 223 20 
udaye savita rakto raktaS castamaye tatha | 
sampattau ca vipattau ca mahatém eka-ripata || 224 
mrtam va yadi va nastam yo ’titam anusocati | 
duhkhad duhkham avapnoti dvaév anarthau prapadyate || 225 
yrksam ksina-phalam tyajanti vihaga 25 
dagdham vanam svapada 
malim paryusitam tyajanty ali-ganah 
Suskam saras sarasah | 
nirdravyam purusam tyajanti ganikah 
dusgtam nrpam mantrinah 80 
sarvah karya-vasaj jano ’nuramate 
kah kasya ko vallabhah || 226 
ko ‘tibharas samarthanam kim diiram vyavasayinam | 
ko videSas savidyanam kah parah priya-vadinam || 227 (cf. I. 17) 
janita copaneta ca yas ca vidyaém prayacchati | 85 
anna-data bhaya-trataé paiicaite pitaras smrtah || 228 
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dara-sampatti-sambaddhau tathé vamsa-kramagatah | 
raksito vyasanebhyas ca mitram jneyam catur-vidham || 229 
Paulastyah katham anya-dara- 
harane dosam na vijnatavan 
5 Kaékutsthena na hema-kanti- 
harinasyaésambhavo laksitah | 
aksanaim na Yudhisthirena 
visamo drsto vipakah katham 
pratyasanna-vipatti-midha- 
10 Manasim prayo matih ksiyate || 230 
These are the Sanskrit quotations that are distinctly shown 
as such and numbered in the edition. The ed‘ters have over- 
looked and failed to number the stanz: which I have 
distinguished above with the numbers i, ii, ii, iv and v and 
15 given in the due order. The passage which is numbered 166 
in the edition, on the other hand, is not an Sanskrit passage 
at all; it is in Kannada and states that ‘karyodyogopaya, 
puruga-dravya-sampatti, desa-kala-parijhana, vighna-pratikara 
and kdrya-siddhi — these are the five components of mantra’. 
20 Besides the above, there are some other Sanskrit quota- 
tions in the book which the editors have not distinctiv: 
printed and numbered as such. These are: — 
suputrah kula-dipakah (p. 10, st. 49) 
sahayan mantra-niscayah (p. 35) 
25 mahiséSvam amelane saha vinasyati (p. 37) 
hastina padati-yuddham iva balavad-vigrahah (p. : 
atmartham prthivim tyajet (p. 39) 
na himsyat sarva-bhitani (p. 61) 
ahimsa-laksano dharmah (p. 61) 
30 svayam catuspad-ddi-sevyah (v. 1]. svayam catuspadadisv 
asavah) (p. 67) 
maunam sarvartha-sidhanam (p. 68)” 
vira-bhojya vasundhara (p. 96) 
taskarasyanrtam balam (p. 171; st. 244) 
35 mantra-milo hi vijayah (p. 219; st. 291) 
astam tavan mantra-prastavanam arya (p. 222; st. 318) 
ya matis sa gatih (p. 263; st. 376) 
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suhrd-darganam augadham (p. 280) 
nanyathé muni-bhasitam (p. 256; st. 366) 
paropakaraya sataém vibhitih (p. 311; st. 451). 

After thus giving in the foregoing pages an account of 
the contents of Du. and reproducing the Sanskrit quotations 5 
found therein, I shall now proceed to make some observations 
in connection with this version, namely, about the author 
Durgasimha and the time in which he lived, and the relation 
of Durga’s version to that of Vasubhaga, T., Pn. SP., Hit... 
the original Pafcatantra and the Brhatkathé of Gunadhya. 10 
Before doing so, however, it may not be superfluous to make 
a few remark&. about the edition of Du. and its relation to 
Durga’s arche: «ge. 

It is statéd by the editors in the preface (p. iii) that 
their edition is based on three MSS."), two of which (ka; kha) 15 
give, after the Sanskrit stanzas, their purport in Kannada 
as a sort of scholium or commentary, while the third (ga) 
gives the word-for-word meaning (pratipadartha) instead. They 
have also observed, on p. iv, that Durga himself has, in the 
case of some Sanskrit stanzas, given a translation of them 20 
jy Kannada verses that immediately follow, and they have 

vefore correctly concluded that the Kannada scholia or 
mentaries (found in the MSS. ka and kha) and the word- 
t.--word meaning (of MS. ga) that follow immediately after 
‘we Sanskrit stanzas are not from the pen of* Durga, but 25 
have been added some time later by another writer. 
Tis writer does not seem to have been very proficient in 
Sanskrit; for, he has failed to understand correctly the meaning 
of some passages (e. g., of no. 103), and he has likewise given 
interpretations of other passages which are corrupt without so 
apparently being aware that they are corrupt (cp. his inter- 
pretations of nos. 131, 182, 188 and 188). This shows that 
these stanzas were given in a corrupt form in the, codex 
which he used, that is, that the readings of some of the Sans- 


‘ 
1) The editors have said nothing about the probable age of the 
three MSS.; but it is hardly likely that any of them can be earlier 


than 1600 A. D. 
21* 
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krit stanzas had become corrupt in the course of time after 
they were first transcribed (correctly) by Durga in his arche- 
type. Another instance of a corrupt reading is to be seen 
on p. 80 in the enumeration of the five root evils (mila- 
s vyasana); the first evil is here called abhava instead of 
svabhava, and considering the fact that the written signs for 
sva and a resembled each other to a great extent in the 
11 century A.D. and earlier, there does not seem to be any 
doubt that Durga originally wrote svabhava in his archetype 
10 and that this was copied as abhava by some later copyist. 
With the exception, then, of such corruptions in the case 
of Sanskrit words and passages, and also of ‘printing’ mistakes, 
the edition seems to be a faithful copy of Durga’s archetype. 
And I have therefore, in this article, throughout assumed 
15 that, saving the above-noted exceptions, the edition is such 
a faithful representative of the archetype, that it does not 
contain any interpolated matter, and that all the matter 
contained in the edition, neither more nor less, was contained 
in Durga’s archetype. 


Biicherbesprechungen. 


Hanns Orrten, The Syntax of Cases in the narrative and 
descriptive Prose of the Brahmanas. I. The disjunct 
use of cases (= Indogermanische Bibliothek edd. H. Hier 
und W.Srreirsere f, J, 18). Heidelberg 1926. 


Das groBangelegte Werk, dessen erster Band uns vorliegt, 
stellt sich die Aufgabe, iiber die Ankiindigung des Titelblatts 
noch hinausgehend, das fiir die Kasussyntax in Betracht 
kommende Material der den Siitras vorangehenden vedischen 
Prosatexte in aller Vollstindigkeit dem Leser vorzufithren 5 
und zu erliutern, wihrend Dre.sricr’s vor vier Jahrzehnten 
veréffentlichte Altindische Syntax — abgesehen von den hier 
nicht in Betracht kommenden Mantratexten — im wesentlichen 
auf die Prosa der Y.V.-Samhitas nebst Ait. B. und Sat. B. sich 
beschrinkte und plangeméi8 die Belege in Auswahl vorfiihrte. 10 
Von der Zahl der bei OzrtEL verzeichneten Stellen gibt der 
Index ein Bild, der auf 21 Doppelspalten sich erstreckt. Die 
Aufzihlung der Belege allein des ,echten“* Ablativus abs. 
umfa8t im Texte die Seiten 154—294. Die Umfanglichkeit 
dieser Materialien soll nicht einzig der Darstellung der Kasus- 15 
lehre dienen. In Anmerkungen und Exkursen werden weitere 
Eigenheiten der Grammatik sowie des Wortschatzes und der 
textlichen Uberlieferung so ausgiebig beleuchtet, da8 auch 
ohne systematische Zusammenfassung dieses als Zugabe zur 
Syntax behandelten Stoffes ein neuer Standard fiir die sprach- 20 
liche Durchforschung der Brahmana uns dargeboten -wird. 

Disjunct cases, im Satzgefiige isolierte Kasus, kénnen auf 
verschiedenen Wegen sich ergeben. Erstens durch Prolepsis: 
aus rhetorisch-stilistischem Beweggrunde wird eine psychisch 
bedeutsame Wortform aus einem Satze herausgehoben und fiir 25 
sich allein vorangestellt (bisweilen mit sich anschlieSendem 
iti), um hernach (in gewissen Fallen nach einleitendem dtha) 
durch ein Pron. demonstr. (¢é, etd) wieder aufgenommen zu 


